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THE SIKH REVIEW 
REVIEWS THE SIKH BULLETIN 


fuurg Ae sees fry At, noo sdt efoag At at |fson 


With every issue of The Sikh Bulletin my admiration for you 
and your Editorial team is enhanced. The Bulletin not only 
upholds the basic ideals of religion, but makes constructive 
contribution towards solving contemporary problems in the 
spirit of: 
Fat Ft odt Fas, ATS Ad JH ae afo nrg 

The November 2002 issue is of special interest in so far as it 
traces the roots of Sikhism in North America — to the hardy 
pioneers of 19" century who faced vicious discrimination (Dr. 
Bruce La Brack’s sudy) and the valiant voyagers of the 
Japanese vessel Kamagata Maru under the indomitable Baba 
Gurdit singh. Kamala Bhatt’s luminous writing on “Our Pind 
— Yuba City” deserves to be compulsory reading for all Asian 
— Americans as well as Sikhs in Punjab. The latter need to pull 
up their ‘collective’ socks to regain the glory of their Khalsa 
heritage. 
We wish you God speed in your endeavour. 

Sincerely, Saran Singh (Editor) 


The Sikh Review, 116 Karnani Mansion, 25A Park Street, Kolkata 700 
016. Telephone: 229-9656, Fax: 091-033-475-7092, Email: 
sikhreview @vsnl.com 
A theological, educational and socio-cultural Monthly Founded in 1953 
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‘TECHNICAL DIFFICULTIES’ OR LIES? 


Events of the last few weeks have made it imperative that 
Sikhs in diaspora critically examine the actions of _ their 
‘defenders of the faith’ back home. Once they do, they 
cannot help but agree with us that we have pigmies 
occupying seats of authority at the Takhats and the SGPC, 
that should rightly be occupied by giants. Almost entire 
issue of Feb. 2003 of SB was devoted to the defense of Sikhi 
against these ‘dharmik thekedars’. 


Badungar, handpicked by Badal, came upon the scene in 
Nov. 2001. He has become a judge and jury in the case of S. 
Kala Afghana whom he is accusing of blasphemy. He 
himself cannot tell the difference between AGGS and 
‘Gurbilas Patshai 6’. He has sacked Jathedar Manjit Singh 
without giving any reason other than a vague statement, “All 
Charges of corruption levelled against Prof. Manjit Singh 
had been proved. By his acts of ‘omission and 
commission’, Prof. Manjit Singh had tried to denigrate 
the prestige of the institutions of Takhats”...’’Charges 
against Prof. Manjit Singh were so ‘vulgar’ that these 
could not be disclosed in front of women members”. 
Manjit Singh is calling Badungar a liar and ungrateful who 
‘stabbed a friend’. What kind of a friend? You scratch my 
back, I will scratch yours. Manjit Singh may be as corrupt as 
Badungar says but the irony is that the timing of his sacking 
coincides with Manjit Singh telling the truth about ‘sewa’ 
inside sanctum sanctorum of The Golden Temple, where as 
Badungar’s personal assistant, Raghbir Singh, who was 
manager of The Golden Temple in 1996 at the time of the 
directive, is obviously lying. Vedanti is also lying by his 
silence and not resigning, as a matter of principal, when 
Manjit Singh is sacked. We would have loved to congratulate 
Badungar but we can’t because the main culprit, Vedanti is 
still in the saddle. This accomplice of Nanaksaria Thug ‘Sant 
Baba’ Amar Singh Barundi, Vedanti, needs to be sacked 
equally unceremoniously. Another person desereving the 
same fate is Giani Bhagwan Singh, Head Granthi, Akal 
Takhat Sahib. He spoke against Jathedar Ranjit Singh only 
after he was sacked, just as he is speaking ill of Manjit Singh 
now. The man has no principles. Does any one there? 


Vedanti, hand picked by Badal, became Jathedar of Akal 
Takhat Sahib on March 28, 2000 after Puran Singh was 
unceremoniously sacked from that position. Simultaneous 
with his ascendance to the throne of Guru Hargobind, the 
book ‘Gurbilas Patshahi 6’, compiled by Vedanti and 
published by the SGPC came to the notice of S. Kala 
Afghana. As a Gursikh who was devoting all his time in 
writing on the topic of ‘Bipran Ki Reet Ton Sach Da Marg’, 
Gurbilas Patshahi 6 was nothing short of ‘blasphemy’. 
His book in response to Vedanti’s work is shortly going to 
the printers. Personal interests of Vadanti, RSS, Akhand 
Kirtani Jatha and Damdami Taksal all came together 


against a common enemy, eighty-one years old_ S. 
Gurbakhsh Singh Kala Afghana, fondly called ‘Canada- 
based cop-turned Sikh scholar’ by Tribune reporter 
Varinder Walia. To this date Vedanti has not responded to 
the criticism of his book nor has he responded to the 
allegations made against him by Shiromani Khalsa 
Panchayat in Dhanwant Singh Baba scandal, although he 
did sacrifice his personal assistant, Prithipal Singh, over 
the incident. Arrogance and brazen disregard for 
decency by Jathedars and SGPC President is what lead 
to action by the SKP and its aftermath described in The 
Tribune below : 


‘Mishandling’ of rape case led to row. 
19 hurt as Khalsa Panchayat men, SGPC staff clash. 
Tribune News Service Amritsar, February 22, 2003 


“It was ‘mishandling’ of the infamous rape case by the Sikh 
clergy, which snowballed into a major controversy today. The 
Shiromani Khalsa Panchayat (SKP) had brought out a brochure, 
which had alleged that the Sikh clergy had been ‘hushing up’ the 
cases pertaining to Sikh Panth after taking ‘bribes’ on this issue. 
The Sikh high priests had summoned the members of the SKP at 
Akal Takht to submit proofs of corruption. 


The SKP had agreed to submit the evidence on the condition that 
Giani Joginder Singh Vedanti, Jathedar, Akal Takht, and Prof 
Manjit Singh, Jathedar Keshgarh Sahib, should not sit in the 
meeting of the Sikh clergy, being a party to the case. However, the 
‘proofs’ were submitted to the SGPC Chief. It was alleged that Mr 
Prithipal Singh Sandhu, the then Personal Assistant to Jathedar 
Vedanti, had taken a bribe of Rs 70,000 for giving favour to Baba 
Dhanwant Singh, who was accused of raping a girl of his own 
‘dera’. Though Mr Sandhu, who is also a close relative of Jathedar 
Vedanti, was removed as personal assistant to Jathedar Akal 
Takht, Mr Budungar had given a ‘clean chit’ to the Sikh priests. 


A series of secret meetings were held between Prof Manjit Singh 
and the SKP to sort out the matter but in vain. Later Baba 
Dhanwant Singh was booked by the Nawanshahar Police on 
charges of raping the girl. Ultimately the SKP took the decision to 
launch an agitation for removal of Jathedar Vedanti and Prof 
Manjit Singh. 


After performing ‘ardas’ at Akal Takht, the SKP activists, 
including women, tried to sit in dharna in front of the SGPC office. 
However, the Task Force of the SGPC and activists of the Sikh 
Students Federation formed a human chain to prevent them from 
staging the dharna. A scuffle took place when they (Task Force 
and SSF) pushed the protesters towards the exit gate of the SGPC 
complex, with the result turbans fell off on both sides. The clash 
became violent when certain activists from both sides attacked one 
another with unsheathed swords. The convener of the SKP, Mr 
Rajinder Singh, Mr Charanjit Singh Channi, Mr Apandip Singh 
and Mr Damandip Singh (son of Mr Rajinder Singh) were severely 
beaten up. 


Weapons like swords and bricks were used in the clash which is 
unprecedented in the history of the SGPC. The trouble started 
when activists of the SKP who were chanting Satnam Waheguru 
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tried to stage a dharna in front of the historic Teja Singh Samundari 
Hall (SGPC complex). The SKP activists who were about 500 were 
demanding the removal of Giani Joginder Singh Vedanti and Prof 
Manjit Singh as Jathedars of Akal Takht and Keshgarh Sahib 
respectively, who allegedly faced charges of corruption”. 


Knowing full well that S. Kala Afghana cannot travel to 
India, Vedanti orders him to appear at Akal Takhat Sahib to 
respond to out of context statements picked out by ‘some’ 
unnamed organizations. Devoid of any knowledge of history 
he refuses to meet S. Kala Afghana’s representative, no other 
than SGPC appointed Prof. of Sikhism, S. Gurtej Singh, 
who was accompanied by over 300 Gursikhs from Delhi, 
Haryana, Himachal, Jammu and every city of Punjab. He 
then gives S. Kala Afghana less than 24 hrs notice to 
appear at the Dasmesh Darbar Gurdwara in Surray at 
07:30AM on Feb.18" for videoconference, completely 
ignoring S. Kala Afghana’s plea hand delivered to the 
Jathedar, for the change of venue because the leadership of 
this Gurdwara has been openly hostile towards S. Kala 
Afghana. He then bows to pressure from Badungar and 
hides behind the ‘technical difficulties’ lie. This time S. Kala 
Afghana gets barely an hour’s notice not to go to 
Dashmesh Gurdwara. Are these grown men? 


Now a word about the Dashmesh Darbar Gurdwara that 
Vedanti chose of all the Gurdwaras in Vancouver area. This 
Gurdwara was started by the International Sikh Youth 
Federation after they were expelled from Guru Nanak Sikh 
Gurdwara Delta Surrey. ISYF has been declared a terrorist 
organization and banned in UK, Canada and the USA. In 
Canada they have changed their name but the principals are 
the same. According to an item put out on the internet by an 
‘Andy Mark’ <andym1997@y...> (obviously a fake name) 
Jagtar Singh Sandhu, President of Dashmesh Darbar made 
some derogatory remarks about S. Kala Afghana on AM 
1550 Radio Station talk show on Feb.11, 2003. 


In a CBC documentary “Beyond Tables and Chairs” 
prepared by Kevin Evan in 1998, Jagtar Singh Sandhu 
shares the limelight with three other colleagues of his i.e. 
Piara Singh Natt, Manjit Singh Dhami and Harjit Singh 
Atwal. This documentary details accumulation of wealth in 
real estate and businesses beyond their visible sources of 
income. Neither has there been full disclosure of accounts 
during their ten years of stewardship of the Gurdwara. A 
copy of this documantry that aired in Canada may be 
obtained from Guru Nanak Sikh Gurdwara Delta Surrey, 
7050 — 120" Street, Surrey, B.C. V3W 3M8 Canada. 


On May 14, 2000, at a gathering at Akal Takhat Sahib, called 
by Jathedar Vedanti, certain ‘Gurmatas’ were passed. We 
reproduce below the editorial from July 2000 SB because of 
its immediate relevancy to the issues addressed in this issue: 


Sikhi Reform Movement 

In the beginning of the 21* century we find ourselves facing 
the same problems as the founders of the 19" century 
Singh Sabha Lehr and the 20" century Akali Lehr. The 
former saved Sikhi from annihilation in post Ranjit Singh 
era and the latter liberated Gurdwaras from the Mahants. 
The tasks before us in the 21“ century are to reform Sikhi 
and then propagate it among not only those who are born 
into Sikh families but also among the people of other faiths 
and no faiths. Deras have flourished at the expense of 
Gurdwaras. In the vacuum created by the absence of SGPC 
missionaries in the villages and the world stage, Babas, 
Sants, Shiromani Sants and Yogis have replaced Mahants 
and in most cases flourished with the covert and not so 
covert support of the SGPC officialdom. As is clear from 
the events of May 14", 2000 gathering at Akal Takhat 
convened by the acting Jathedar Joginder Singh Vedanti, 
not much has changed. Only strategy has changed. 
Jathedar Ranjit Singh, after a long period of throwing his 
weight around, had called a ‘Sarbat Khalsa’ consisting 
primarily of Sant Smaj when he realized his days were 
numbered. Vedanti is being smarter by creating an 
image of Panthic involvement in the beginning of his 
tenure of office. This is the same person who got every 
‘Who is Who’ of SGPC to praise and endorse his 
compilation of the vulgar and blasphemous book, 
‘Gurbilas Patshahi — 6’. (See Sikh Bulletin of May and June 2000 


for critical analysis of that book). 


In a mature and civilized society leaders step aside when 
they have made blunders whether advertent or inadvertent. 
That unfortunately is not the case with us. Jathedar 
Vedanti, (whom we identified as a Trojan horse in June 
2000 SB) although saying all the right things, sounds 
hollow because he gave in to Badal’s pressure not to 
name RSS for its anti Sikh Activities. Jathedars Kewal 
Singh and Manjit Singh have already admitted to condoning 
wrong doings of and signing along with Jathedar Ranjit 
Singh under duress. As far as the fence sitter Giani Mohan 
Singh is concerned, he first accepted the position of 
Jathedar to replace Ranjit Singh and then, at the eleventh 
hour, under duress from Ranjit Singh, backed off and the 
Sikh Qaum ends up with Vedanti. 


These four gentlemen who were in the forefront of this May 
14th event must leave the stage. They are not going to do 
that voluntarily, nor are they going to be removed by the 
present hierarchy that appointed them in the first place. 


What is needed is a rebellion in the ranks of the SGPC 
and SAD that we in diaspora should support. 
Alternative is complete break with Punjab and creation 
of our own SGPC in diaspora as proposed in the June 
2000 Sikh Bulletin. 
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Look who is Talking! 


On May 14" 2000, some Sikh leaders held a gathering at Sri 
Akal Takhat Sahib and ‘representatives’ of the Panth made 
some decisions in the name of the Panth and adopted the 
following Gurmatas. Editorial comments follow in italics, 
section by section: 


Gurmata No. 1 has four parts to it: 

i) “...effort should be made by all Sikh organizations 
to propagate Sikhism in a simple and common man’s 
language...” 

Do they mean the language of Sant Singh Maskeen, his 
disciples, Jathedar Puran Singh and Deras? 

ii) “..dreadful problems facing the world and 
mankind...should be made to solve, in particular, the 
problems of...Aids...” 

We did not know Aids was a Sikh scourge let alone it had 
reached epidemic proportions among Sikhs so as to attract 
the attention of our religious leaders who have better things 
to do, such as, getting our youth released from Indian Jails 
and our Dharmi Fauji’s taken care of. Please read the 
letter of a Dharmi Fauji on p.4. How can a nation that 
cannot solve its own problems, solve the problems of the 
world? Should not charity begin at home? Our scourges 
are RSS, quasi — Sikh scholars and leaders, and Granths, 
other than the Adi Granth. 


ili) “,.to inculcate teachings of Gurbani, in the hearts 
of the Sikhs and to urge them to shape their lives 
accordingly, a board of Gursikh scholars should be 
constituted...” 

Bravo! Here we thought we already have had for a long 
time a board of Gursikh scholars in the person of our 
Jathedars. What is needed is not yet another board but a 
body of dedicated sewadars/missionaries who would go into 
the villages and work at the grass roots level to spread the 
true message of Sikhi to the masses much in the same 
manner as the work done by the volunteer missionaries of 
the Mormon faith. 


“A committee of historians dedicated to Sikh doctrine should 
be constituted in order to remove confusion created by anti- 
Panthic forces and the so-called scholars as part of a 
conspiracy or out of ignorance and to get Sikh history 
rewritten and published in a scientific manner, after getting it 
tested on the touch stone of Gurbani...” 

This is a very noble thought but unfortunately it is merely a 
lip service and smoke screen. If Jathedar Vedanti wants the 
historians to test what they write with the touch stone of 
Gurbani,why did he not apply the same test to ‘Gurbilas 
Patshahi — 6’ that he compiled and had ‘Who is Who’ of 
Sikh Panth endorse in glowing terms? We have been taken 
for fools for a long time, but no more. 


Gurmata No. 2 has three parts to it: 

i) “Today’s representative Panthic gathering 
unanimously resolves that the Khalsa Panth...is unique and 
distinct, both in form and doctrine...today...it is a matter of 
regret that some narrow-minded forces are still not inclined 
to give a status of equality to men of all faiths...” 

We are lead to believe that the above (narrow-minded 
forces) is a reference to the shenanigans of RSS but at the 
personal request of Mr. Badal the new acting Jathedar of 
Akal Takhat Joginder Singh Vedanti chose not to name 
RSS. So much for courage of one’s conviction. 


ii) “Taking serious notice of such conspiracies and 
expression of sentiments and actions that smack of narrow 
thinking, this Panthic gathering at the Akal Takhat directs 
the principal party of the Sikh nation (Akali Dal) ...should 
get provisions included in the Constitution that will ensure 
the preservation of the uniqueness of doctrine, form and 
traditions of Sikhism...” 

Now which Akali Dal does this illustrious group of Sikh 
leaders mean? Every time a political leader has been 
thrown out of the Akali Dal, he has created his own Akali 
Dal. What is left has no resemblance to the ideals of the 
original Akali Dal. The faction in power, Badal Akali Dal, 
preaches ‘Punjabiyat’, whatever that term means and is 
lead by a Kesadhari Hindu. It is high time that there is a 
rebellion in all the various Akali Dals which leads to 
ouster of the present leadership and emergence of united 
original Akali Dal under new, honest and enlightened 
leadership that we the Sikhs in diaspora can support and 
be proud of. 


ili) “All Sikh organizations should feel duty bound to 
follow only the ‘rehat maryada’ approved by Sri Akal 
Takhat Sahib.” 

Left unanswered are the questions: Are Sant Smaj and 
Deras exempt from following Akal Takhat Maryada and 
free to adopt and follow their own as they currently do or; 
Are they to be treated as non-Sikh organizations and 
institutions and left alone to go their own way as are the 
Radhaswamis? 


Gurmata No. 3 deals with only one issue that of Dasam 
Granth: 

“Today’s Panthic gathering takes a very serious note of 
attempts being made to raise controversy on Dasam Granth 
in the press, because it is likely to further complicate 
matters. Therefore, it is unanimously resolved that all 
controversy in the newspapers on this subject should cease 
forthwith. At the same time, the SGPC, the representative 
religious body of the Panth, is hereby directed that through 
its Dharmik Salahkar Board (Religious Consultative Board), 
it should arrange seminars and discussions for Sikh scholars 
on this subject, so that, a unanimous, universally accepted 
and meaningful decision may be taken after deep research 
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and investigation in a cordial and friendly manner as per 
Panthic practice and tradition. 
How much faith can we place in the SGPC and the person 
of Takhat Jathedars? How long has the Dasam Granth 
controversy been raging? How long can we allow it to 
simmer? Is SGPC prepared to enforce the reading and 
interpretation of only Sri Adi Granth Sahib in Gurdwaras? 
Ts it prepared to promulgate a ban on Hemkunt Yatra? Is it 
prepared to call for removal of Dasam Granth from 
Gurdwaras that already display it alongside Adi Granth and 
engage in its Akhandpath? We think the time for seminars 
and discussions on this topic is already gone and time for 
action has arrived. Time to rethink and redefine our Ardas 
and rehat maryada tested on the touchstone of Gurbani 
(i.e., Adi Granth only) has also arrived. 
To staff the various committees suggested by the ‘Guru 
Panth’ at Sri Akal Takhat Sahib on May 14, 2000 and to 
accommodate the sentiments of those who would endlessly 
discuss, debate and delay hard decisions, The Sikh Bulletin 
suggests the following names for staffing Vedanti’s 
committees: 
. Joginder Singh Vedanti, Jathedar Sri Akal Takhat Sahib. 
. Tarlochan Singh, Jathedar Sri Kes Garh Sahib 
. Balwant Singh, Jathedar Sri Damdama Sahib 
. Bhai Ranjit Singh, Sabka Jathedar Sri Akal Takhat Sahib 
. Bhai Devinder Singh 
. Bhai Harjinder Singh (Sri Nagar Wale) 
. Bhai Harbans Singh (Jagadhari Wale) 
. Baba Thakur Singh (Damdami Taksal) 
. Baba Kashmira Singh 
10.Giani Mohan Singh 
11.Giani Puran Singh, Sabka Jathedar Sri Akal Takhat 
Sahib 
12.Giani Sant Singh Maskeen 
13.Mahaan Sant Shiromani Baba Maan Singh Ji Pihowa 
(Bhewe Wale) 
14.Mahant Mangal Singh 
15.Sant Baba Amar Singh Barundi 
16.Baba Virsa Singh 
17.Sant Baba Darshan Singh Dhakki (Unless still in jail) 
18.Sant Baba Jagjit Singh 
19.Sant Baba Nahar Singh 
20.Baba Dhanwant Singh 
21.Baba Ashutosh 


22.Maharaj Gurmit Ram Rahim Singh, ‘ DeraSacha Sauda’ 
(Hardev Singh Shergill) 


OMANNDNKWNHK 


oh oi ok ok 


AFGHANA’S VIDEO-CONFERENCE PUT OFF 
Varinder WaliaTribune News Service 
Amritsar, February 18, 2003 
The videoconference with Canada-based cop-turned Sikh scholar, 
Gurbakhsh Singh Kala Afghana which was scheduled to be held this 
evening by the Sikh high priests has been put off at the eleventh 
hour on ‘technical grounds’. 


It is reliably learnt that the video conference had to be put off 
due to certain objections raised by Sikh scholars, including 
SGPC chief, Prof Kirpal Singh Badungar, who had reportedly 
conveyed his displeasure to the high priests that there was no 
precedent in the Sikh history to hold a video conference with a 
person facing charges of blasphemy. The Sikh scholars had stated 
that the persons summoned by the Akal Takht had to appear in 
person to give clarifications. 

In a fax message to Mr Kuldip Singh Jagpal, president Gurdwara 
Surrey, (Canada), Giani Joginder Singh Vedanti, Jathedar Akal 
Takht, said that the video conference could not be held today due 
to unavoidable ‘technical reasons’. It is learnt that as per the 
directions of Akal Takht, the management of gurdwara Surrey had 
made arrangements for the videoconference in the shrine by 
spending more than Rs 3 lakh. 

Earlier, Mr Kala Afghana had pleaded that he was unable to appear 
before Akal Takht. He had told the Sikh clergy that being a 
confidant of Sant Jarnail Singh Bhinderanwale his name had 
figured in the ‘black list’ prepared by India and hence he would be 
arrested if he tried to visit the country. Another reason cited by Mr 


Kala Afghana was of health. 
22k ak ok 


SH frais 


Edel 1, 2003 & fara seo, Uslag fed Tet gaH-aTH aaeons fees 
wm ats we HS 

ui Ut ASSdH : 

1. usrAe 3 feo cnet c fo At ag afte fiw At Ss wert 
Ug ot atd UH-OH, SSH-SH, TH-SH WS AGH-oH ST 
frots *S det Atl fen wet feg caeane AAS & WHT 
fut & fen ou-fauts “Ss vofent fen § sans 
nus'@e me UHHH At @ fen aH ’S fora fourGe ur 
Feat Sat T ot Hees ot Sat AST Aa 

2. gexfs wane sora S uses SHS Gen ag a 
Aud TeHe-fiarfant et sous wer aset o fagt fee 
y. gesun fw aver wearer une Jo, favs for fuses 
oy mt S eH TeHfs-wen fea uAgS Ja ms Sat 
weet SS AS USAT & Jon “GH wee Hf BU” SF 
dofent qeret ot ta Guss 9 t adte unsat fou var 
Te ms Mad Bet St wants val ufad far st Sur 
wotet us us fose J ufvst fesat ’S Aya gu ST 
yoHs afer get atest TI 

3. fermose aset c fa fads geet F Saat ot THs 
AAs a sen do fagt fea At mores sus fos oY TI 
Hfaeiar ws HONS SS | 

4. wHedl Heon Hea Awe yet peone Se fe Tent ans 
fiut 3 fre ad we o nus Sfen Stent fen ot aera 
fount wget J ms ufas face + Fe-w wramit F 
waa aeet tT fr Ga sofsest & seus fu on S we 
fog Hora fea mt Se & Honfent SF oa wre; Ca 
feu we Ge fa fitu nue ag ¢ Hes ust HSS Ja Ss 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 5 


The Sikh Bulletin 


ws usu 


March 2003 





fex 3 us aees ws Cat we fea gee aafent uct 


THe sae so 5 a wifss ys ws SF ua ws 
ufss Het A fats dor ets ws TH ag 3 ST I3 1 
(At. &. a. Arua qqut-qaut) 


ok ok ok Ke 
N ~ () 
He" fey firey fsa, 
Hl wars sus Afos, At aifsr | 
avet aesun fire over mearat S ary at (ia fru wfaats) & 
10 sdedt 2003 & At mars sus fos OS Un TF Guat chat faust 
fed fesonGion FHS Are 11 Sat yg HUndlagS US UT TON ala TI 
my Ate TaN HSA Tet ST meaat SS feust ws Feat HuNctads 
um ater arear | 
~ast fro fora § dost ct fa ssore fee Teh sesh 
@et gene finn S sae sa) s care F wwe el do fer wane 
feena gas ot tae atat are at: 
q. Te ae wes et sae UA ais HuneladS S Us aT 
ae featau ae | Hunelads Haat fre tors FHT Ss 
ASHGE AS T HUHCIAIS F Hes ANS fre ue shyt ue-uie 
Ea ara aAsint fee Shoo wes | Gar Ant fesaT ag T 
Guat 25° Un ais fea, He & faust Fa OS feos & at 
WaT SHB? AIST AS | 
2. Runes ee fefsurfe et wet weet Hors fea fo F 
ae ue anes ageet & feouteu aS (Ba te F set 
ana nearaT-ANdaat & uaa OF) | fer fen wet at aga t 
fet set ara" meas AHS We SHE Guat & Aaa WE 
Hae fer Guat ans yas fsmt afer T | 
Gite d fe ve we sea ate fedut § wruet we ct st ae 
ws un fgurs Afsag Jad & Sus S Nese due ss visors Tofu 
Haat Hans fontarst yerat (PROCEDURE) wuet & Gat aeeet atst 


Wet | So wu fry fore F Fost T At ag 
uge oH, 

PASS ade Sfenit et Het 
1. deernts fry 


2. farnat nents firw, fty furadt, feat 

3. BT. Tendants fw, Tg soa ce Watedet, 
“ifisrd | 

4. mats fiw §H, weer An, Uae Ss dfenret wet age | 

5.  donts fiw dat, wer ueafes, ofnirer | 

6. ada fiw dint, Hus, fiw nar, varer| 

7. t.aena fiw, At ag difre fry aaa, sates | 

8. UY. geet fru, at ag dfee fw cen, dates | 

9. meafes fiw wr, soreTS7 | 

10. UtSH fiw ama, TSH OSTA | 


12. farrat Aide fir, fife fect 
13. 98e3 fi des, wa, fity Hes en SsdHS | 


15. 
16.37. Tecan fru FFs", Usa Gateaiket, dates | 

17.. aus fiw, flu Saas FSA, Far | 

Het &: 2 

farrat Jean finu Sar, warst Sar, ost afag | 

sftes fru yes, tu Hes eH SsdHS | 

soeue fry fry, rao filtus | 

aan fir, eH Seth nS fefsrnars | 

ae fry Unit, Te WHE THe, UBHE, VStar | 

BT. gaIeS fir, Aaa wa, fy HES CH SIGHS | 

BT. WeAts ag fate, Hout fuera aTIAS | 

nied] dafies firu, Hout nfaars ardere | 

10. UH fey SEHA, Aes foe Het worst ee | 

11. ante fir, Hear fitttus, fu finredt tea, us| 

12. 0a Hees fw fet, yrs, AS AHA! 

13. Anes fry we, Agar yorS, wie fesbor fity Hes cH MATHS | 
14. ReeHits fru Hos, Wear ug, fit Hes cH STdHS | 

15. ade fiw, “ars S3dHo | 

16. 3086 firey eurTsus, Hee Het Teena usUE act | 

17. Tend fru, wfonrug | 


oO aN DN PWN 


1.U. Fane fiw gat, Ae. Hass, HHet worat es 
(aififsre) | 
2. deety fir sfSsr, HS faa wsted, Saat ata ST era | 
3. fears fru Fat, Pusha, ete watHe Hee foudHS | 
ok ok Ko 
e) 
MITA UTSAST 
fy con & faaT Ae USHT Tg Sd Vad 3, Fe S ulead Sta OAT, 
Hd ot uust aly OS Grew Tc wes Uns won Ss PH UM TS 
Sfouret wet ot fearftier feo carfenr g fa usu & fuse fee te aT 
foam Tat wote Tus GH ot aget w nme fads Ae ut et wter 
Tl get Set Heb? usu S Afenrs ge ct must fife te TF ane 
wHS SSeS 8H fuse fs She Ae ct ss t gu fea us oH tue 
use & 30 OS wer at wudt Agu suf | fed usta Sfenr, Set Tet 
=e wget Te aT 
Het ce Haweu Tat Alea S wue Hs Ss wat Vat a yaa Chart ws fet 
amorg Sfent, feat ¢ AS-TeT BAT use UT | fire UsH S Sfont-gso", 
Hset-aset, wWa-us, Gu-ate & us He Sy WS Hout wear S aS 
a, facns aget § wast a Ae Shar | Sat Te-souts AU fee Jo fr 
‘Fae, sda-foen’ & g-efon S faura x usu Fa ot Tg-yAS & 
von fee fesse Tear Ateo-HaSst ueSt S wus ad! ava fruts Tot 
Mfr S vd yas & Sfont-gat, fags-ars ufsus 3 fara vo 
Heo-HaS S USA oT Bae suf | 
frat § eon Ge tf wes Wee va fa tu FU-He Ha S Su WEST 
ae Bet eH ot wat sos S tat uote we for Foe § fasrs 
Host a feat we | fed fad nin S ase wet vefes gu fee aa OS 
He ot ue uGe wer fences umm fuss wen 3 fewrfeur At fret 
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ud HS o otet CHe & Utne wale eHe Sdtar fes wuerfenr farut for 
fret fea faurat Hosur } fret et gar corte fart | A og ove Sate 
st use Ushi & fefson feo feo Saas aH eas Te ong GE Ts! 
ffa UH 6 oH & feats gu tHe o Hee St oH Hesteat oT fea Is 
Rgu od feats | 

noe-S We = valu fru S As Bae ws ToS SF ehret ye Ufys Ss 
Ws-us, Hu-fee fefsurfe } fut o He cn ae fu ven $8 Hisar AT 
Qn S mus Mens Tebut ove Fat we SF eafaar Arex four ms Gast 
ae use was Gust S da we & fefenr wer cfu far | fegat gout 
& frat tr & GH wes S unt ct de fee aet-aet act Fut feats 
wees Te | SH feat avs GH Ss Shret geo wet fanre oe feor for | SH 
3g tt argh MuTabat SH ofoste fitut f vot fea Gu-ate J fiat a 
ma dn @ fre ven & afd ware fee Fuse ats fara 

afl A-t Aeseht as firey ve-ystes Het Teena usu wet es 
afrs on FS Tae eit safest S fet & vig GH asd ys, Cu ne fut & 
ut aed § fae stat ae feos ct gene’ We ene ad wd Jol fer 
Hs faut cus 3 Sse vet a fu nat S Owe ag WW vsl WH fom = 
wna, fosast far chat fourat ws ufgeae-ure & aGH-atst sass, 
He fut ot afer wena S os we es Was gad Jal asht fru ot 
set ust S un Ses S We fee foas far T| 

fre & uie-forest vent ot wat age wet eH sdlar feuat S ye gu fea 
ag-frest ua oe nse vorGe wT! far Ss nos gu S fers 
meas tH ot feg wues yotevet aet AT SH oT Hse Aee-afemreardt 
gu UM 8 frenss feds wan agar At we fed fra deal ge flues 
Hote fers fre ube & ure a feos At for du St wea Te ot wgat 
oat Tus Sor Sure wet musret wet at 

“a ffut o fre Je & Hawu } ay vent fessor ct Hee ae ye 
ystour a foot o | fa SH He oT Uent feces st ee Sa Sas aS 
Bet sae Net T foot c fa was-ufia sine Va S adt St Sudt ues 
afer ot oot At otst ws tH So Hoe Sian S ae ntuS-nmu | ‘fig- 
ft F Ja odt Whew | SH Hasu S HAUS ass Bet Aw uses 3 fea 
moet wea one frat Aig uret nS te wg Varese & Cafe | SH ST 
wo-ont ost fea feateur fo wae ates S Su ats A Ua aaa? 
fauraret AY ot feat Haet ge fara | 

feent feeerat & gu fea chet uvedhit & fitut eet, ai-fie’ at ‘fee- 
fr’ aft a, 7 SHAE ws use Ut A, fuese Gu o Je foe t oF 
We Us OS wT a FT Gusts age ot fae aa far 7 fle fas aos 
feu fea Ho rar undlas wed Fae Gus OS THedt HeuM Hea Aw 
stout & IHS atest! SH AaUt cue c ‘et fe’ mua fea 15 Hoel 
2003 } Wad Sut! GH fea Hun fahmr far for tun IAs Tat & Bat 
fed wat fog wae uses A US A Shret Hs S St eat Jo! ‘fre- 
ehret, fre-ursnt, fre-HAret, foe-HASHs’ & Hoey fies ot FoTSET 
Hust ws afte a dan ve Ua Jal fe chret ured? SH fre uss 
mote Stare ater us-funge Hae faas fut wet Sur ar afa & He Bet 
ws Te Far T| 

eu ufssue § ve te aet nifsod/fawrewdt subat S ves wat 
AISTE; MSHS USH-URSat S ms St ST nTSsaG TT MST HST, Hor, 
Stout arfe OS uA ueser atsbat| unre fee ueu ot sree 
Wafhas’, wast Fat ot gone, wuAt UAT ot orfeera ane SH frat SS 


fet S usu age Bet muere ge cat adie & st AS wu TS! 
ufser o At ag de wfos ot wet ot ses feurfier cast ms GS-aA 
mote ase worst & ftet et wg CHa! wes uot chat waht, 
feasdh', Fue ue wrfe 3 fitu-an-afos o via faufes age ot SHer 
ade, He Wee fru-fesat Ta chit wet Jol Ad-AaT wes TT c 
Tearet SS Yous Tent far de unsa J wdla yeGar St geatst 
sot ufes Tg! 
a fere-afeureast us o Cot nau af Suet go; A SH ot ufss- 
ures Herat & FAG & Wena Hae fee wet ufsrs Suet T st fut S 
wfsst & nis wren, use wee aT, Se Hat Ret usar | WT i 
aeret § mve ws Ales a wag Hees OS Hert usa! wet- 
ag 3 Auge of fent, A Ae TS WS usher fee yes oat T ws fans 
Hot usGuardt iene Atos fire S are aH usfor og, dt As S eat 
Tl ageet § me wet fas wos We ct Bs at; Ha-fose wforra S 
wet ¢ nga wet fees dt Sse Ga TI! Uen feu vin-ae uses 
Tardtean’ forra, fersue a Gut ue daa T A Heb S TgaeNt- 
AYS-Are ST Aw aU for TI 
faGto set cosun fru ara msorar deeet fed weet S nga Bee 
Jo; Vs Haw § usuS Bel ule-ule Ua Tg-gyat ot use’ HSS Js; SH 
Bet H Qvat & gaa ms Ua-fect § vans Ja OS Te-wF won, 
wae so OS un afeureadt ws aferre go ct fesse yore 
Wee dt | Ha fea var wate ct fe Tg-Jou § AHS ws GH as foge 
ot ANGE ASS WS ASS ‘Use WHE a’ Be aS dt Age J! fevat 
Wdst As a H set aH neaTaT S Hat usGuaret fiw Areer gt 
feo st argd dtd fa Ae Webut @ HeTus Ys fay Hai fer Fee JS ot 
gist fea ust wofhast svetse Set dT; ast =a faviag ven 
Wover t go § agar U eet Tl us SH AN Set ot ag-usT 3S AS 
fy afar v1 feat & wees gfsete gs, Guat chit Pua F 
Suaiera ager froreu 7d, firu-an T | 
“FHS Fa FFE Hig Wa TE il’’ 

Homué Teste, firut, fwebat, wosuret, wena, au & afoad, 
Hot wat, Woe afewre vt fier due SS AS at, usQuarct Atet S 
Hfoud Fost ager ot for svet Toeun fey aver wearer chat faust SF 
Gusas fees feu us & feoss odes ade nS ag Shit ut TS 
ade | 

aesn fir, tend we ftufemr 742, Fae 8 St, 
gatas | 

24 Hasdt 2003 
eR EK 


gow ;fseko:'r gzi f;zx ;kfjpkB, 
1> gh tkfjr[o{ in eh casfj .. 
10 caotoh 2003 


w?l nZi gktB s]s ;kfjp TAEs/ GkJh r[op]F f;zx 
ekbk ncarkBk e'b'l nkg d/ gZso okjhl wzfrnk frnk 
;gFNheoB d/D buh jkiao j'fUnk jK . iZ[r'-i[Zr nNZb 
sgh r[o{ rqzE ;kfjp ns/ ;qh r[of{ ]kb;k gzE, |' fe J/; s]s 
T£Es/ ;dk bJh fpokiwkB jB, dk UN nk;ok b? e/, nfs 
fBwosk ;fjs, w/oh j/m fby/ nB[;ko p/Bsh j? ihL 
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1. GkJh r[op]F f3zx ekbk ncarkBk fJZe, r[owfs 
B{z ;dhth s"o «s/ gqDkJ/ j'J/, 81 ;kbk nzfwqsXkoh 
ftdtkB jB . T[BQK dh r[opkDh-gVu'b-ftXh r[owfs d/ 
n?B nB[e{b j? . T[IBK dh foyD F?bh ftZu ;EkJh 
gqktXkB j? fe T[j nkgD/ b/y foy e/ nkgD/ gzE d/ 
;fseko:'r ftdtkBK ns/ s]sK fJfsnkfd d/_;/tkdkoK, 
gqw([Zy rqzEh f;zxK ns/ J/E'l sZe fe w/o/ ij/ wkw{bh 
f;ZyK B{z th G/i e/ rabshnK ;[XkoB dhnK dhB 
p/BshnK eod/ jB . T[jBK dk i[nkp nkT[D TAEs/ 
r[owfs dh o"FBh ftZu ftukod/ jB ns/ nw{wB T[jBK 
B{z nkgDh g[;se dk fjZ;k jh pDk fdzd/ jB . r[o{-pkDh 
gkm s'l i' T[jBK B{z f;XKse gZy T[AxVdk B}o 
nkT[Idk j?, Uj U; B{z gktB pkDh d/ xZN'-xZN gzi 
gqwkD d/ e/ ebwpzd eo fdzd/ jB . go c/o th i/ e[Jh 
Hbs Fpd fbfynk ikt/ sK U; B{z foys ftZu'l eZYD bJh 
ssgo ofjzd/ jB . T[j rlopkDh-Nhek gq'ca?;o ;kfjp f;zx 
tkbk tosd/ jB . fUT[I T[jBK dh fbyD-ftXh ns/ r[owfs- 
frnkB ;zg{oD s"o TAs/ d'F-ofjs, fBoSb, fBFegN ns/ 
fBFekw j? . 


T[go'es g?0Q/ ftZu do;kJ/ sZEK d/ gqwkD fu; 
gqeko JB L ;gh r[o{ rqzE ;kfjp dogD tkb/ gowjz; B/ 
th r[opkDh d/ noE r[opkDh ftZu'l jh bZGD dh ftXh 
do;kJh j? . rfopkDh ftZu nB/eK T[j Fpd jB i' 
gq'ca?;o ;kfjo f;zx ns/ GkJh ekbk ncarkBk dh 
r[opkDh-gj[zu dk ;woEB eod/ ikgd/ jB . gZso (n) 
fUZe fe;/ r[of;Zy dk gZso j? fi; ftZu T[j dZ;d/ jB fe 
GkJh ekbk nerkBk B/ T[jBK d/ ef[D TAEs/ cabkDh 
gl;se ftZu'l cabkD/-cabkD/ ;apd eZY/ i' fe g[;se d/ 
Bt/l ;z;eoD ftZu Bjhl jB . T[IBK dh #wk;[ wk;[ efo 
w{oy[ MrV/« g[;se ftZu ;qL fgnkok f;zx gdw fufsnkfd 
dhnk SghnK fuZmhnK nkgD/-nkg ftZu gqwkD jB . 
fUj g[;se nkg B{z G/N ehsh ik ojh j? . 

2. feT[I if GkJh ekbk ncrkBk J][d nzfwqsXkoh 
jB, J/; bJh T[jBK TAEs/ fuj d'F nkfd jh Bjhl j[zdk fe 
TIIBK dhnk #yzv/-pkN/ d/ nzfwqs ;pzXh ftukoK 
B/«gr[o{ ]kb;k gzE d/ f;Zyh f;de ns/ gzEe Foxk B{z 
m/; gj[zukJh j? .A T[j sK ;r'l nkgDhnK foysK okjhl 
yzv/-pkN/ d/ nzfwas dh ;Zuh-;[Zuh f;cas eod/ jB ns/ 
jo wkJh-GkJh Bz{ yzv/-pkN/ dh gkj[b SeD dh 
gq/oBk eod/ ofjzd/ jB . 

T[sb/ g?0Q/ ftZu g/F ehshnK p/BshnK d/ jZe 
ftZu gqwkD L 


(J) ftZu w[ZYb/ s"o «s/ T[JBK dh fJZe g[;se 
fpgqB eh ohs s'l ;Zu dk wkor Gkr gzitK, ;qh nekb 
sjkfU ;[;kfUNh, nzfwqs;o, 1999 ftZu'l T[IBK puBK dh 
cjfo;s G/N eo fojk jK i' fe yzv/-pkN/ d/ nzfwqs gqsh 
nfsnzs fBowb GktBk ns/ Gkt[esk dh jZd sZe 


wkofwe ftuko do;kT[Idh j? . J/;/ soQK d/ ftuko 
T{jBK dhnK j'o g[;seK ftZu'l th (nzFe wkso) G/N 
€0 fojk jK . 

3. frnkoK fJsokia:'r ;wM/ rJ/ tkeK d/ 
;gFNheoB ftZu p/Bsh j? fe gfjb/ fUsokia:'r tke B{z 
;zdoG ftZu oZy e/ gVQhd/ sK noE pDdk j?L #e/tb 
o;wh s"o TAEs/ Sfenk yzv/-pkN/ dk nzfwas fe;/ B{z 
r[o{ tkbk Bjhl pDk ;edk id'l sZe fe nzfwaqs dh ofjs 
B{z wB ftZu Bk t;kfUnk ikt/ . e/tb ;oho B{z f;zx ;ik 
b?D d/ fotki ekoD f;Zyh ihtB fiT{D ns/ r[o{ T[gd/F 
B{z wB ftZu t;kT[D dh gqfefonk B{z Ykn bZr ojh 
j?, fi; dk fe sB dh ofjs fUZe gqshe j? .« fuj fe;/ gZy'l 
th n:'r puB Bjhl jB . 


nkg d/ gZso ftZu d{;o/ Bzpo TAEs/ fby/ 
fUsokia:'r tke dk Gh n;b ggeoD ftZu T[j noE Bjhl 
pDdk i' ;zdoG s'l pkjo eZY e/ fe;/ fBzde B/ pDk e/ 
nkg B{z r[wokj eoB dh e[u/FNk ehsh j? . J/; tke 
B{z ¢;oho B{z f;zx ;ik b?D d/ Gow B/ wB B{z f;Zy 
pDkT[D dh b'V wi{ek fdZshA Bkb fwbk e/ gVQhd/ 
sK jh n;b noE dh ;'Mh j' nkT[Idh j? . fuj ns/ fszB 
Bzpo fJsokia:'r tkeK B{z i/ w{b ;'u Bkb'l fBy/Vhd/ 
sK jh fUsokia:'r ikgd/ jB . GkJh ekbk ncrkBk dh 
w{b GktBk fuj j? fe r[ofpkDh gqsh gaq/w, Bkw dk 
wB ftZu tk;, f;Zyh intB XkoD eoBk jh nzfwqs SeDk 
j? ns/ sB dh ofjs J/; dh gqshe j? . fuj ftuko fpbe[b 
fBod'F, r[owfs d/ nkF/ nB[;ko, f;Zyh dh tfvnkJh 
Bkb Gog{o ns/ jo gZy'l Fokxk:'r j?1 n;hw FoXk-:[es 
j?. 


uT[E/ Bzpo TAEs/ doi tke fe; gZy'l th 
fUsokia:'r Bjhl .ér[o{ wkfBU rqzEA ;kfjp d;t/l gksFkj 
j}{o d/ nkgD/ tke jB i' fdqVQ j[ew d/ s"o TAEs/ ;dk 
bJh f;ZyK TAEs/ feogk eo e/ ;kfjp B/ nkfud ehsk j? 
. fuj fBo'b ;Zu j? fe fe;/ f;Zy B/ r[o{ rqzE ;kfjp dh 
pkDh sj[b fe;/ jo pkDh B{z Bjhl ikDBk . F'qwDh 
ew/Nh tZb'l ggekFs gzE-gqtkDs ofjsBkw/ d/ th 
fJzB-fpzB J/j' Fod ns/ Gkt jB. 


gzit/ Bzpo TAEs/ doi Fpd sK fJsokia pDd/ jh 
Bjhl pbfe fUZe irs f;ZX ;ZukJh B{z do;kT[Id/ jB . fuj 
fpbe[b ;Zu j? fe p/-p[fBnkd f;cas eoB tkb/ B{z 
Fofwzdk j'Dk g?Idk j? . ;zsK-wjKg[oyK s'l b'e ;Zu 
ikDB d/ fJZS[e j[zd/ jB ns/ fBo'b ;Zu jh T[jBK d/ 
w{zj'l cZpdk j? . M{mh f;cas fe;/ gZy'l th ikfJ} Bjhl . 

nrbk tke fufsjk;e ;Zu j?l gzE ns/ f;Zy fufsjk; 
ftZu gqtkBs j? . J/; soQK gzithl wZd ftZu fdZs/ 
FpdK T/Es/ fUsok} n:'r j? . 

S/t/| Bzpo TAEs/ foyhnK gzeshnK th sZEK 
B{z T[ikro eoB tkbhnK jB . fujBK B{z M[mbkT[D 
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bJh fufsjk;e sZEK dh b'V j? fiBQK dh j'ld Bjhl j? . 

T[IM T[go'es S/ d/ S/ wZdK gq;zr s'l pkjo eZY 
e/ jh fUsokia:'r fdZ; nkT[IdhnK jB . gq;zr s'l fBy/V e/ 
fUsokia:'r dZ;Dk fBjkfUs H?o-f}zw/tkokBk, f;Zy-;'u- 
xkse ns/ JhoyK s'l T[gfink eow j? . fuj wzdh GktBk 
dh T[gi j? ns/ fowko wB dh fBFkBh j? . fBnK dk 
sek}k sK fuj j? fe n?;h p/-p[fBnkd fFekfUs eoB tkb/ 
B{z FoQ/nkw BFo eo e/ Gzfvnk ikt/ . 

T[go'es ;G d/ gqwkD fis ;pzXs g[;seK, fiBQK 
ftZu'l fJj Fpd bJ/ rJ/ jB, d/ wiezwb 11 gzB/l Bkb 
BZEh ehs/ iKd/ jB . fJjBK ftZu fusokia:'r ;wM/ rJ/ 
Fpod w'N/ eo e/ ns/ Bhb/ ozr ftZu T[mkJ/ rJ/ jB . f;oc 
11 gzfBnK dk ;0;0h gkm jh nkg B{z ;gFN eo d/t/rk 
fe fe; soK w'N/ nZyoK dk Hbs noE eZYD dh Gog{o 
u/FNk j'Jh j? . J/; WB'oE fjZs nkg d/ fUZe feskpuk th 
g/F j? fi; ftZu ft;Eko Bkb, nkgDh iku/, w[ezwb 
;gFNheoB g/F ehsk frnk j? . }kjo j? fe fUsokia:'r 
do;kJ/ rJ/ FpdK d/ nkXko TAEs/ GkJh ekbk ncrkBk 
TAEs/ e[Jh d'F Bjhl bZrdk . 


tZvh j?os tkbh rZb fuj j? fe gfjbhnkK fszB wZdK 
tkb/ 3 tke e/tb gzitK Gkr g[;se d/ d' gzfBnK TAEs'| 
bJ/ rJ/ jB . j'o x'ythl B}o wkohd/ sK fszB'l tke d' 
g?foQnK ftZu'l bu/ rJ/ jB ns/ fUsokia:'r wZdK dh 
frDsh tXkT[D bJh fUjBK B{z fszB GkrK ftZu tzfvnk 
frnk j? . fUT[I 332 ;ca/ dh g[;se ftZu'l e/tb 2 g?0Q/ 
fUsokia:'r ;wM/ rJ/ jB . 


uT[Eh wZd ftZu fdZsk tke d'F ofjs j? . 


wk;[ wk;[ efo w{oy MrV/ ftZu'l fusokia:'r ;wM/ 
rJ/ S/ tke e/tb fUZe' gzB/ TAEs'! bJ/ rJ/ jB (t'y’ wk;[ 
wk;[ efo wfoy MrV/, frnkB gpfbFo}, b[fXnkDk, 
d;zpo 2000, gzBk 255). fj ;ko/ e/tb d' g?foQnK 
TAEs/ nkxXkos JB . 


;Zs-nZm g[;seK ftZu'l e/to uko g?foQnK T/Es/ 
Bk pD ;eD tkbk fUsokia Jhoykb{ fe;w dh wkBf;esk 
dk gqrNktk eodk j? . f;zx nytkT[D tkb/ fFekfJs-eosk 
B{z sK T[IM jh Bjhl F'Gdk feT[I i[ jo f;zx nkgD/ 
n"r[DK B{z ¢t/y e/ nDfvZmA eoD dh nodk; d' t/b/ 
eodk j? . i/ n;hl nkgD/ r[oGkJhnK d/ fe;/ GqKsh tZ; 
fwE/ rJ/ n"r[D B{z nDfvZm Bjhl eo ;ed/ sK ;Zu/ 
gksFkj ;kv/ n"r[DK B{z feT[l nDfvZm eoBr/ < eh 
n;hl T[h rlof;Zy jK i’ ¢;fsr[fo Ykfe bhnk w'fj gkgh 
gVdkA rkT[Id/ j[zd/ jK ns/ fiBQK gqsh r[o'gd/F j?L 
éi' dh;? rfof:yVk fs;[ fBft fBft bkrT[ gkfu ihT[ .A 
fJek;h ;kbk p}[or r[ow[y gash n;hw Bcos feT[l < 


4. fu;kJh wZs dk fufsjk; d;dk j? fe ftd/F ftZu 
tZ;d/ g?0'ekoK dhnK S'Nhnk- w'NhnK T{DskJhnK 
(<) B{z Bk podkFs eoB ekoD gzdoK ;dhnK uZfbonk 
Xow nZX-ftukfbT[I d'cakV j' frnk . gfjb'l nkJ/ fuZe 
f;zx ;kfjp p-d/;h f;zxK B{z bzro SeD d/ w;b/ TAEs/ 
ykjwykj pd}B eo u[Ze/ jB . ;kv/ tZv/ (rzvk f;zx tor/) 
fUfsjk;jekoK ns/ Xowfrnksk F];hnsK d/ ftuko gqtkB 
eo e/ jh ;qh nekb sjJs ;kfjp tZb'l okfJ fdZsh rJh ;h fe 
e[o;hnK TAEs/ p?m e/ bzro SeD Bkb f;Zy Xow dh 
fe;/ th ofjs wfo:kdk dh wZd dk T[bzxD Bjhl j[zdk . 
J/; B{z ft;ko e/, foBK gzE B{z Go';/ ftZu bu/ d/ 
jlewBkwk ikoh eo fdZsk frnk fi; B/ J/E'l d/ ns/ 
ftd/Fh f;ZyK ftZu pVk tZvk wkBf;e gkVk gk fdZsk . 


GkJh ekbk nerkBk d/ jZe ftZu gj[zu/ nB/eK 
gZso fJfsnkfd dZ;d/ jB fe T[jBK fto[ZX ehsk frnk 
e[Jh th Hbs j[ew f;Zy :eijsh bJh tZvh u[D"sh pD 
sedk j? . J/; ;zGktBk B{z w[ZY'l Bjhl gBgD d/Dk 
ukjhdk---yk; s"o TAEs/ J/; bJh fe fjzd{sP d/ gquzv 
gqe'g ekoB j[D e/tb ftd/FK ftZu jh f;Zyh d/ ;bkws 
ofjD dh ;zGktBk j? . 


5. jo fiT{Id/ Xow bJh }o{oh j[zdk j? fe ;w/I dh 
ukb Bkb U; d/ o"FB gfjb{nK TAés/ i’ X{V izw iKdh 
j?, U; B{z frnkB-Xow-wfo:kdk-soe dh pj[eo Bkb 
p[jkodk oj/ . fU;bkw ftZu J/; GktBk B{z b? e/ w?jdh 
dk ;zebg th j? . F/y nfjwd ;ojzdh tor/ w[iZdd nbca/- 
;kBh d/ bep Bkb wFij{o j' u[Ze/ jB . fgSbh ;dh d/ 
nkozG ftZu GkJh r[ow[y f;zx, frnkBh fdZs f;zx, 
GkJh ekjB f;zx, frnkBh frnkB f;zx nkfd f;zx ;Ghnk 
r[ow[yK B/ f;Zy gzE gqsh fuj ;/tk fBGkJh ;h . fgSbh 
;dh dh f;nk;s ftubhnK eqKshekoh spdhbhnk ekoD 
eJh Xkofwe ;q's, edoK-ehwskK fJfsnkfd pko/ tZv/ 
Gow-G[b/y/ g? rJ/ jB . J/; bJh Xow-w{b B{z T[ikro 
eoBk fBjkfJs }ofoh j? . GkJh rlop]F f;zx ekbk 
ncarkBk seohpB T[jBK nZXh doiB b/yeK ftZu'l jB 
i' fUj nfs b[VhIdk ezw eo oj/ jB . nekoD fJjBK dk 
jl";bk g;s eoBK fe;/ gZy'l th e"w dh, Xow dh }o{os 
Bjhl . 


6. nZi f;Zy Xow ftZu eJh fe;w dhnK e[ohshnk 
nk t;hnK jB . shoE :ksok, feokJ/ d/ nyzv-gkm, Fpd 
ftuko dh xkKN, ehosB TEs/ b'V'I f}nkdk pba, nwkt;, 
;3zroKd dh wjZssk nB/eK ca'eN eow nkfd . fuj eow 
n"ozr}/p d/ fU;bkwh FoQk bkr{ eoB tKr nZi fizd{sP 
d/ em'o tsho/ d/ gq;zr ftZu f;Zy e"w bJh xkse f;ZX 
j' ;ed/ jB . fowkoh J/E'l sZe tZX uZ[eh j? fe ;odko 
e[bpho f;zx e"Vk (s/ f;Zy th fBHfbnk frnk g[;se 
«U) efjzd/ jB fe f;ZyK B{z pqkjwDtkd dh ;okb fBHb 
u[Zeh j? . dfbs tkfJ; dk n?vhNo fbydk j? fe ca'eN 
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eow gquZbs j'D ekoD f;Zyh nzsw ;kjK TAEs/ j? . 
fUjBK pkjo'l rqfjD ehs/ ftukoK dh r[opkDh d/ nkXko 
TAEs/ gVu'b fujBK d/ r?o0 f;Zy yk;/ B{z T[ikro eo e/ 
f;Zy-Xow-ftFtk; ftZu'l wBcah eoBk fBjkfUs }o{oh j? . 
]k; s"o TAEs/ J/; bJh th fe nkw b'eK B{z n;kv/ b'Gh 
f3nk;h B/skrD oki;h ;Zsk d/ bkbu fjs e"wh edok- 
ehwsK d/ xkD B{z gqtkB eod/ fdZ; nkT[Id/ jB . nfijh 
gVu'b ftZu GkJh ekbk ncarkBk dhnK foysK tZvk 
“rdkB gk ojhnK jB . fj e"wh fjs ftZu j? fe ekbk 
ncarkBk ns/ U; dhnK foysK dk wkD ;fseko tXkfJnk 
ikt/ feT[I i[ fj fBo'b rlowfs B{z T[xkVB, gqukoB ftZu 
jjkJh jB . 


pikfJ J/; d/ fe e[Jh d/jXkoh dzGh v/o/dko nZi 
f;Zyh ftZu gquZbs f;Zy-Xow-fto'Xh ftukoK B{z 
u[D"sh d/ e/ nkgD/-nkg B{z ;[Xkoh f;Zyh dk wjzs 
Ekg/, fBo'b r[opkDh ns/ r[o{-nkF/ ftZu iBwh, gqtkB 
uVQh ;'u d/ XkoBhnK dk fJjBK r[owfs s'l e'o/ eowK 
B{z fBzdDK f;Zyh d/ fjs ftZu j? . 


7. f;Zyh dk Hbs gquko f;Zy Xow d/ tXD-c[ZbD 
dhnK n;hw ;zGktBktK dk brksko xkD eodk nk fojk 
j? ns/ d/jXkohnK v/o/dkoK d/ gDgB dk tZvk ekoB j? 
. f;ZyK d/ oki;h s"o TAEs/ fBFgqkD j'D ns/ f;Zy ;wki 
ftZu tZvhnK e[ohshnK d/ f;o uZ[eD dk th J/j' w{b 
ekoD j? . fBo'b r[owfs dk gquko, ;zuko J/; dk s'V j? 
. e/to r[owfs B{z XkoBk, gqukoBk f;Zy-wZs d/ 
T/Esw ekoiK ftZu'l j? . fuj ;;Mh feT[Ife #;cab« ;z;koh 
intB d/ fto'X ftZu j?, J/; bJh e[Jh ftobk jh J/; dk 
g?o'eko pDdk j? . GkJh ekbk ncarkBk T[jBK uzd 
Gb/ g[oFK ftZu'l j? i’ eJh ;kbK s'l J/; ;fEsh dk 
ftFb/FD eo e/ |sfonK s'l nkgD/ r[oGkJhnK B{z ;[u/s 
eo fojk j? . U; B{z fUj wkBtsk gZyh ezw eod/ ofjD 
ftZu f;Zy irs dhnK F[ZGekwBktK, e"w d/ tZfvnkK 
dhnK n;h;K dh b'V j? . T[jBK dh ns/ T[jBK tor/ j'o 
r[ow[yK dh j"l;ok-nca}kJh eoB B{z e"wh cao} ;wM 
e/ fBGkT[DK pDdk j? . 


nzs ftZu w?l nkg gzi f;zx ;kfjokB okjhl s]s TAEs/ 
fpokiwkB ;gh r[o{ ]kb;k gzE B{z nfs nXhBrh Bkb 
p/Bsh eodk jK fe fUZe F[ZX fjod/, nzfwqsXkoh, gzE 
dk Gbk b'uD tkb/ nDEZe ;/te e'b'l i/ T[go'es uko 
g?foQnK ftZu e[Jh fe;/ | nD;[ykthl bZrdh rZb ejh th 
rJh j? sK th e/tb w[ZYb/ soe (li' rlowfs nB[;ko j?), | 
pbtkB eoB tk;s/ jh ejh j? . ;qh nekb sjJs ;kfjp TAEs/ 
J/; | J/t/| ikfDnK ikDk :'r j? . feT[Ife T[j rlowfs d/ 
gfjo/dko jB J/; bJh T[jBK dhnK ;/tktK B{z fuskofdnk 
jfUnK T[IBK B{z g?ld/ ]kB Bhu d/ th w{zj TAEs/ Ykb 
dh SKn eoB tkb//, GkJh eBQuJhnk ih B{z d[FwDK 
d/ cZNK T£Es/ bkT[D bJh wojw d/D tkb/ ;ot-fwZso, 


;0p-;KM/ fgsk d/ gftsq s]s TAEs'I fjo'gk ns/ gqFkd 
p]fFF ehsk ikt/ . nkgK ;ko/ fUBQK ;[fjod foysK d/ 
nykT[sh fSdqK B{z d/y e/ nDfvZmk eo d/Jhd/ . 
r[ow[yskJh dk fj’ sek}k j?I J/j' ftFkb fjod/ r[o{ ]kb;k 
gzE d/ jkD dk eow j?. 

nzs ftZu w?l p/nzs nXhBrh Bkb p/Bsh eodk jK fe 
s]sK dk wkbe gzE kb;k ;qh dfJnk f;zX{, gow 
feqgkb{ ;fsr[o ;Zu/ gksFkj d/ fpod | gkb/ ns/ g{oD 
ftuko T[gozs GkJh ekbk ncarkBk | T[jBK tZb'l 
ehshnK p/jZd ehwsh ;/tktK d/ fut} ftZu ;fseko p]F/. 
;fseko ;fjs, rlos/i fizx 


oh KKK 


far: Afsted fru Fest AIS 

© 16 Afsas YATE I © 

February 13 3003 
Afserg tial, fAw afos for: Afetes fru Setst AIG, Gees Ht 

noesHs AfoE nifysAs) 
stogg At or wer | Stoadg At at esto II 

WISH 2ee2 2 ig frudt fee ve-sant @ af wat fect fee aos 
ee foes fen x38 F fa, "et names Sus fea gost wees 3.28 
Un fiw mfoas 2 ag ot Sarect fea ofufent dt fant oar ater 
ao" 3 @snus ¢ a nshis niledt , Afos Jo feu Fesni, 
308 eaat godt fontors ft aye few fen mM ww Ba for a he 
ari feat § fears niciis femr, & maT Taufs-esifontt & yas ueat 
faA oe HS Ha ga ge we 3 as utAS sodbat ow wee a a 
Aded Tere zac fumrs Afsarg | IS yee We! niss filmer 
fes ue Hs vie SA AG wtES" 5G oT aS fAA OG As a Afsag 
Bea Afos Att "saa Ue a faest adst sa wT Ud At 
Fest a Fqret:- 
q- 99 sdedt Hed dt A: JaHts fAw Ht 3d cet FS So 3 CfA 
fa acta see 3 eu fry Hast 2 ow Gs J Ae feo, Ht voMS 
fos att fess fes 303 wana ct fhe fea sur fmm Sar foot 
Al yrgg Usdarst at fea gan fufemr fa, cat t at Cre far 
zais 2 Un de wet oct oto st Ue fee adt ue wd, Ad t 
defsuor fee SHY oH o@ ASS Has wT usu ag dd JI Suds 
ond wet a dese fhu ge co ae ageet wea fen FS TH S 
Bact daat fe age det fa, we famrat Her fw At (rear) 
ae DeHfs usw wet ads wre AE st srt feaddwi B.C. t 
dng ae des gees dnt deat weit As) oH det dee 
age Afsag At dt ofr Sour as fomra ow Hee afd] | 
fomrat Het fhu At} AS aes USA WE SSH, wis UsH Afsfag 
at = 3H aget Cf ASGA Bet Ie F ast AUST ow edi Je 
@ geqe oot dor it ow neat we & one aS F wit § ws 
feners om Hefeor Ht GA ude 2 HOH @S atten usAT E 
a Hues adfenr we went twig SAH nue dt acest ae fod 
Hol fe sAt fea FH sdf Ht 3S de fa, dae t weqe St Ast 
we wre aret wor At ct Hat 3 su aeait S UeH usATT 6 foot Pt 


cp 
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dt adt At ag fest ot Sot A wet 6 ag wel w aA ta, Het wet 
mas ag wu fest ? Afeor o fox eat @ at fan et fru oun de 
eehr uindmit do Cease et ag ue & fefson fed fret Js 
ug faSta 3Ht Ag fase Afsag At ds sect fee cfs a ade J 
fer wet dA ade & ot Ag fed afue odie ¢ fa, afee Afsag at 
e OHE oO Pst Gudas At sot de ws AS UA fAw Afors = 
fase aot AR ysos FH noe fee usss Afi + SH ue fe 
US ddt de ? 

Q- vA S feo ft afer o fa GA Meas wel SA uA 
dens veo dd oA et aes fedtnt w ag di Aas fAw Ao 
QA UAHA Udas Tend UT AGS Uses J! Ve sed § GHG 3A 
8nd aHe fest CA & madet fea Ja Internet S TA AS uff 
fan a Gao fen fest Usd t oe dt sn fer a feo we vise 
CA dg us oe AdUS J fae sost AfoHSt awe famrat Het fey ATS 
oH ot saug Hat atst At GH aH ot cu St fhe Hat SI mid a- 
foun sfont & aad SS Tdents os JaHo funrdg ws As Hw 
wer worst fru AAfedt ag vsed ast sla dda! wH dt feo dost 
JoH wie Ad d| fan feo et Jost JaHoHt nrfent fen ¢ few 
dda oA et ust 6 ada eed U ad dal Shs ms oct ct 
wes fea fan adst foes ae UnSat feud ad nS Arthitis dao > 
cat Ht dfant & oad J we ara mishis Uist sact det ageet & 
nda Ase ot Foret Usha awe aedt oot feast Wo AS Tt amr Sot! 
Te nos sus St Ast Sct ge usst ? St gee wet suet 3) Aes 
Fst Act fororH weet matet ot cet ? At noresus Atos ad far 
@ edt odt ge Hae! Ides te forms & edt Ht wove sus Atos 
att A Ane sdf del ug Je Fe Afude Tat 3 gs aga Tent 
THedt Aft st AMS vt aet fa; ASt PER wee} Ach sey 
Afsardt aret dl "gs foue aaa Safa Afs aot" | feo chit 
four @ Hod fan sted ae WA iA @ fome AT GAS UH 2 
Adis oe vid Usd ag fest od fAR ct Aas ms CA fed orBet 
sete oS ae foud afoe ad oH S faa da aet adt d1 A gest 
cH fes ufos ust de fern wet agdt od, st oH uo oh seo 
Gal UST AT AS | 

3- zat daot feos AI a do fa, oH Cyt unsat tw 
feast dit andi t gee deh adn) fan at andl es TA 
fegu as a fafimr femr! fed @H & TeHfs wd feue t Usa fed 
ot face foe 6 Afsag da Atos At dt Cast es ea a dt gam 
frre gd Ho-3H 8s we YH AY AS des uss ais By 
vigor Ul Td ese Ug Hat oe usHrer Afss fet wry At ew 
aet Feat Usd fod fa or ot aet gm A ag AEE oot org 3 CH 
ston nrg to Ae feet Gdarl Je SA Bat Ct nso A ae ast 
ag de ates at ct viefomr & st Aas Had Jt adh! AoA vin Stet 
He fame ger st at SA oA cht faust F act A fore a BS ? fea 
un Go de fads TeHfs ct edust oe Sat oa BUT JS Bat § st 
Afsdg ade Atos At at asues fest we 3 do Sa foo di ug oH 
un oH 6 fea St vale ag wet ¢ fedu ast adt fet oH e fegu 
ae 3 oct He ? Afee fen age ot GH oA ofan odt ms as 
as oe 3d de fen age wre Hfsard ut ad Js fasta Sat agi 
stent & feud a an ust dt far 3 ot wat Afr ? 





g- TSH & visas wry Ate Jd sdHS TTA ude DI 
cot 3 fa ASHE usas wv yeu safsnt J 3 os det F ofos 
qs ws odt ag Aaa At SH Afsag de Atos At ot gat st wat 
fea A Gumsue di sat ot fer) TeHfs nore Ales FH wes ust 
due of mrad Sfamat et yds Us:- qaaun fru 


oh KK 


At nares sus ATT 


Siri Akal Takhat Sahib, Sri Amritsar (Pb.) India. 
Fax Phone - 540820, PBX , 553957-58-59 Ext-4349:-A9 /03/3002: 
fHst 11-02-2003 
Ww etoag A at esfol 
A. Teen fry ans nigarar, 
eto Ht ot wer i tag At at esto I 

At vers sus Atos es USI See ul: 3/02/1985 fst 23-12-2002 
2 mod 3 3h cH-Usd t Cad feg nm w Usa fst 10 Foedt 
2003 6 wus dfenr, fan fea SAf At meres sas Afoe fed fort 
3d 3 dad of d Hae Bete aS UA aS Us, fea aTdat HIS UT 
fras & dla ot det sost Ussar 2 feat dat 3 nia fHst 10 ededt 
2003 3 fru Afurs 2% daw fess ads Suds enw ats fame 
3d 3 pore ce wet deenra Afos TAHA vasa Act SAL Adar 
fea ct uso ais we | A ASS wasdH (fededse Aewele 
HiftmnH) wdt AUAdade ve wet vim at fHst 18 sdedt 2003, 
feo Hawes o adswis AH MONS 7-30 SH Hed Adt SLAt ads 
Afas ddeord eAHA esas fed At ag de Afoa at ct aadt fee 


THd Je! Afded fu, Ades, Ht ners WSs AoE 











@ac:-F: asc fh At umes deere Atos THA woes Adt 
at. Al @Ss" 114-121, 12885-85 AVE SURREY B.C. CANADA 
V3W OK8 Ga adet aaa fos | 


oh KK 


At nares sus ATT 


Siri Akal Takhat Sahib, Sri Amritsar, (Pb.) India. 
Fax Phone - 540820, PBX , 553957-58-59 Ext-434, 6:-M1'3:/2@92-98 : 
fHSt 99-02-03 
Ww etoag At at esfol 
A. geen fru aren nearer, 
Sfodd At ar wer | Sfode At at eso II 
Jeer:-Ht noes sas foe er ust oe Zea /2002, fit 9-2-2002. 
At HO at, 
37S 5S, PHSt Ac-2-2003 6 TseEMITT ATE TAHA 
vsad Adt ada fed Hag da Atos At ot oad fea A Ase 
aasdH set wet At, SA ad ora At S Aes ats ater od fa as 
Sadat Ada ada Ht nore sus Afos ws Tseng Atos CHHA 
voad Het & feedde fAAEH wT yun fea Huda af de aaa fea 
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ASSIA HOSS SSH A THT nas Yorou ad ory At S est Fes 
ag fest Wear | Afares fiw, Feed, Ht ners dus Afoe 





@so:-A: aedlu fiw At ume gees Atos TAHA Paes Act ah. 
AL ada" UA Weordt wis Ga ade ade fos afar wet | 


oh 2 2K 


fru wfos for: Afstes fr Ft Serst FIG, 
Personal Regd. A.D Dated : 25 Jan. 2003 

Ae fea, Afsarsna fiw afos fo: Afsies fa At ters FG, 

ae, Ht nares sus Atos, 

veeg Afos, At nifysrg, UATE 

atogg at or user i etoag At at sf3o I 

Ffsud Bact 3 nS fre fa ort ee tS fa SH mt eT sS—s 
use Afsas age I nrurt @ vied ae ae aH UE ws IHS 
fumrg sfoor fimr t oA BA age SA vrunt oT nest Afsarg age TI 
fere oe oe nrudt gt oA 6 fase eu fimrg-Hme 3 Afsarg 
wane J, 7H S BA ad SF act sae adh fedt ave T fa marsusy 
2u vefea ut oA S ot det At fern At dia 6 fomra fea Te 
@A umudt 6 fasas fort vos 3 ms ms fous Afss fea = 
Sash age wT He us ag far FI 





nur fen Feet awe ust 3g" AfOHS deat fa fen AA ASt fr aH, 
dst fea art uet 31 fea Sa As Aufes usS fAAeH 3t feRae 
ofas dfeor dt fimr o wafa Ast onot Tewet nicerest  ferct 
aos fea net det di fe AS & ost cd fa 3a HS feHoeT nis 
RHafus Je de S-ASt At et At Avet-afost ag Ae ws fAftmr 
oe AS sdt wad feA ow ot aster 3 fa gens a fsa eu 
Ade -AA-AIT Ms YSS-YA Yeo do & wee, USAT TdT 239 
efoot GF Hos wee ATA nsu d dot od) fra aan et HoH 
ura fed st pune fret Agu dt set oe nu do foo toms fret 
Hes ust Sgt wsuatfenr fur oI 


ead da fen Ag wo age afee fea at od fa wet aGeH TH us 
ae Hot fru it S ae wet, Use vue 3, aH e for at feces F 
Gre Heo aoe fea af dt st ufsefent wis or dt AA fAa Goat S 
Ga Afsas dt @ Aa! ostt-mue wué Aiea aw 2 nisn feat 
nay | AeHe A ad AH fe wat Guat ct ufowes St ast Jat st 
wa afee de A nde TAS ves o deh ae fes net aw, 
de, Gast chit Tshit SF ese od, us fea dew wale fee wat tt 
ae Atl fen wt fea sie oe ToHe fw At at ae adie, fa: fes 
fA at, u: Afoe fA Ft at for: over fAw at vies at as da AA AA 
2 uaa uud & feves AAI 

nut wis nrugt & oe SHS Fw Ho fee mers Afsars T nS 


nmunt ufess Haat g udt sgt fms fea ave Je, Afons ast 
Rfgs unat = fimis fer fet Gus unGs oder fx waa Gat 


MAS wi A: TeeeA fh At oer mgerot at ad, Goat ot fer 
z3dt Gua fea ad Je Us, wis feaat 6 aH SF sefamst a afve 
ue fea ves AS as sié fan AY @ vam fes we Je vo Ft 
fes Guat ot ome ufowe wd aS IST UT al ug nin a fea fea 
FAoet Tl 

Afsarg fot fh Atos Ae! wrudt od A us wears Ft S Sire 
fom 3 Go ug TA Ut ong dud SF uefeur U1 A ug fes, Guat 
thot fatust fed’, frat dashat a geet fest famr o, wearer at 
ad act ene 8s J ufos Fast aget woiar fa aes Ga vas 
ot adt- ururt vuet vue 3 ve Saat Vash a ror fuer ust 
ag uve ot fares add 3t fea st Guat & niga aes Hd feat 
fena Uasht ome, ud adt Saved! eat Ga, vicora At dt A sea 
aH ad ddt od BA fea fea vex Ja 3 vse eH AURe AWHE 
wreariGe st ars fer ot fa- at ase o fa urge Be F ae FH 
AS nes Towel wer Aes 3 Ae Ue adt dt ad? eA- FAAS oA 
wat vifys eae af ad ot mAs feo feo US Hugs Be 3 | 
nifys st wet 3, fAAS Sas SAS dt st wat uTSE Sat T ug Ae 
wnt feo ufost dt He fer for merit nifys eodt gat ot si wit wet 
Hee-fafior os ase Sat ae, Ga dt ga Ft TI 


fer agi ururt oot eae Fores -Teeet wis Tewet ST! TT as 
eftmr are SA fue et Guat w Uae vse ns ag de Atos At as 
Hose Afsarg A Tea St aH ag ad TI wearer At neAT, CAAA 
ad ve dé ag de Ate os ofenr a1 ae Sta- us Ae ot for 
a saa 6 fea oot qoaat Ft aradt t ee at at fedfimi § AS 
ned WANS ads wis ag de Atos At awd wm Hast fe qgaet 
ad oH gad uge w us Hor fee ater d, fan ee AS fea 
fons 25 Ot Sst Ba 31 Gs fen fea act na odt fa ue uetss 
wigarar at 3S St at art omy fHArst fesnt gol 


Afsarg rat fry rfoe Me! “sue viefs AF a vise Ig as” 
(d: 61) m3 “awe fefs dint As at ass urfu 3 38” (Ch: 1344) 
Afour dt odt vw Hae fa ret aval, aval, fafas at agat vier 
at dest at de, faSta fea fea vires ust atan od) ot wiearar 
at ad fed ae as Wels oS adt A Hat F fa Goat S mruet fort 
fafus at Fewest Sus act far sgt a go SF adtl 8 d, Saat 
viva’ vex fimrs mi fas § fowrs fea aga oftmr wel feR 
Feet § A ond Gad aaat Gat adt dear fx om 2 Ai fea va 
moat oS ufssue @ uy wee Ue wes fenrum nest ne 
feuss Fas d- frsat adit owe orearat At CAS UAT us TST 
awe Gus Aa Ja, Uua fos fev, feu ass w fea nos afemi dt 
fas W Aas od sie fa wef oS oA St Goat ot AEeedt os 
FfoHs od Afanr ug fevet fea Aoet 3 fa Goat tint fafrst wi 
Ue un mAs AeHfent Je fagot a asia ue t fea <3 for fer 
wafest & fea mAat afos To 

nis fea Tas fen Aad oA ot Hest T fa- aes vrudie Goer dt 
adt -yrunt fort ung 3 A fea nos use weet, Sera nis fevers 
fade fort uae 3 Act dla S feadd ms ve et e3 fost fea AY 
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Ass add ag vee oA 
(fur: far: Harts fru, fret first, fest) 


oh KK 


Uae fevers nis ater wearer at: 
ea fevers nis ae mee at fee mu d fa ve A ust 
fedet ustefandt u. afoe fru at stfae. Fae set gees fru 
at oer nearer (os ads foerit ) a nirmuse 8, wa HS Ua oS 
mrge dt As Aut d | oA fa AY fRe Goat Ht, it aes ut 
Fate II 


©) «oMAdl Te dt fa wet TEA A vis ave Hat fAw At ST we, 
ue fea aet uaa uus & feeea dt de odt dfear) Aeet fea 
a fa Ae 909¢-Eer Ser fAw At sores dh Aes F TE UE 
Sus fedtt sast ot urdt vas vet od fa feesat 6 Ate Ahr 
WA ags ada dfemr tus we fea Goat t dt on 2 ca aA 
adese ee ed a fa: fes fw At, U:aoue fw a, uifAus 
vesne fAw at (at afos} dsrfos fr at, fer: oer fry rt 
nine, ave moens fru at wasn ns da ug fea A AS 
feces ot um Ate At aes odl uct, yefa cfr di we 
fes ufoatenr st Saar 3 at ws? 

e trtce fru at 6 worsusus AHTE aUHt, Ideal fenrage, 
nga-ao wis fros dt 2a Ba Touet wis must avert FH 
ase fed ua o sget vse es ot Hae fret Ales 3 wars 
wet A ret 3 Su AH fes fe samt Su ust AH vat Jo far 
fesat ugst dt ue  ufoee ageBat mis uduar fan Hoe Ho 
@ OH dl eH Beet fed, ToS dieo 6 Ue nied HS Gra 
adtl fag 3 aes Fea, must HSS Ads T | 





e am niga ats ‘feuss at dis J A wT We” aH CHS 
we UA UA UH @ a, Jdfea TUS Ue ATUHE ust vSdt ow 
stmt 3 | Saat wd Soe Te Jalen fogs fes TH mis vale 
ol @A A orunt um AfoH mutes d fa de o feR ge Ae-Hee 
3 He dieses fea dt Honour Are! ae fes studios Ue 
Saat oH aes urea dt feat na Guat ad fest ant 
Cudas fafust ue  sfea As fan Hie ua F we od! 

e «Ad feo AUMe of 3 fa faos Ba feneas Goat cit 
faust fed net Hodt cht dash var vat a nA ugar F 
dea HAS! § THT Ada SHS TIS J Js, Gs uaa JZ at 
gofa ve feat saat 2 gai feg as od vs a fee a5 ote 
a fea ue fags Want dt ue SAS sarnacd feo d ug AY 
fAg wind niend ct ufowe ad we dt det d) ufowe et od st 
BJ ad va Jt Ja mis AH oe foas var ge 

e «tA dl fats TENS WO 6 20 ‘ae Saeed AT ef Hoiet feat 
eHS F fe” (Msand-3} & gu fey ott di usa ot HTS 
Adal, aotlos fan & faa aa ot adt eas odtl fed at Saat 


adH eA Idd! fed Ho Ade, feat Ae, HASH S see ct 
ufsd ms ABH @ fesa Atl GA eas Aad fEA ABH @ fHors 
HABHS ed A ad dg Je st St ag us & fedt eH Te 
ares nigda' rt 3 uuet fats fee fen Aeet oy udt sgt 
Rune ast di fedtt ane A ag HEHE feHoed Js st udt 
fafus Hast fea femrGel 


e 6ggud feo fersdi-use eAS agag w Afsag dl Ae ag 
Fgui wd dt fs-fSs nS AS-AS AM & feos fefson e 
fst fea fee 31 feasct en ag Agu @ Hieaams fee 
ASS MOS FI {HAC nits sus Atos} ate ada, AS fry 
ue 3, fea aedt are fee fone wot sust ow ae feg 
sami at HEH fotud fut dt aedt anis 33 a, dao Ug Us 
ade ut, gonel ae dt es dt si dt? “ag aod USAT 6 
mud vA dt Agut fee, fry o ass morsusy dt Gare 
fearfant ns Crdt cet & fow suffer at neue ussa Bert 
Un 28 aH } Hao feu, feus AA dt aet gonet uasst st 
act? “fra fefson wo fea fea nafodt ust, frdt afoet wis 
Rust & fea fea aen,--fen fas qoud & feddht 
HofAa ae ae Jad ast aA vot di fen dt ufowe age 
TSH Aa Te oT Hee dT] wa Ast aH @ fed w mus 
@AS sda Use Ads a A Ae ot rea Hee JD, St ASHE 
fea 33 fos get thas oi! 


nis feg au @ vast fea waeA J, Ga wus UE Ot ast ad 
ms mué 8S Ue o WoHel vasfesd fed xe! feo UE wus AA, 
ford ISHS Agu ow niu ft aS ms Hrs S age fea A AE 
gd) Ue AY Ait oe nue fevers dt ufsee Guat 2 Ate dha a 
Fal feare far & aH ey sat of ufos, ue Ant foe aga fes 
Fad dé wis Sdat 6 SAT ad Aa | 


Ho; Afsard Aa, Ue a Asa fanedt 3, nersuse ct 
aufaA Heat farses fry afva, wees Atos Ae: oA AYE Ue 
udt agi feuge ot Hots fee efimr fumt di frdt dies fed THs 
o esa" SHHfaAS stent flor J TAHE Udt Sat alls HoT vat ST fox 
fret ofcet usu age J ae fret Agu 6 <t AAS ¢ oan FT USH 
ad ter Sdaret TH ct seed & Hotes, fot wHat ofgur 
fea eg, ufoeset Aut adh ma feddt fret Gua udt agi net 
“AM ds- TH d3a-TH Us” Sat acfsatst udt 3gi esa, mus 
zs ag 3 we ad fas oi fre ust Sat ow nin ne fot wer 
Agu aor adi d fret ow afed. nue as aga vg fe dl) ume 
Hfsor 3 ash oct fates FI 
ma Afoe At dg ge Atos At et oes 6 VBA ais AT Vat Dl MA 
fedtt sast udt sot fe@sde us mde Jsl Gust 3, ag de 
Afoa att oe om, yoadt fee, ad we TAH de w uaA 
ade ge gd) atveut (VHP) 3 oe fre AR, AT UN fr (ufoet At 
SLMS. AIH} st fea Beat Mon feeHt dd 3 dt feA YasH 3 TSI 
fedtt, fagt a gH dt fret Agu fee ofoa, fonrd fru udH 6, foie 
UGH ot H3-fea AT AES aga d, USA ATHE vor fart di fedut 
Host Saat a ga Hie furs Sat ag adit Aun| oA nt adi 
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Jol 


ae et nog 3 m3 FIs THs Uet feesot wong Hae TAH Te, 
frre UH § Bt BATE SHS FHA acwalst cH Cua di fefsate 
ufasoe nba sdtl su ua SAS, Cua ferent ua cANA Ft 
chit da yetes guatet o fen fee wisnHe ots fame od) ula ms 
tine fac frafsat-sosted o nies dt nied tur ag eet o ufsat 
at, Hae TAH de 6, Solel Het @ nis sta, vied dt nied, usee 
ug’ four fomr! ac fen oH fed fuss vden 3, Hews ys J 
get, st weet as vids d aei-fes us AL “Ra yeas aie AT ae 
Five Tt ef mans 5 Te weer” fed nid AAS Us I, AS St eT 
ul 


AA dt cat dat o fa, He UA wet o esa, Hae CHH Ta 
satan We nis Ae Se UE UU 3 fed Ase oe, HSsE Ti 
sess w UEa Heat orfe 3 fens de asefenr we! fra feo 
OCH Hast § wel Has fed axes fed Hot dear, fedftmit & ue 
wrt Hopf 3 adt 3 A Iza fere oS A HEHE as o fe 
Has d Ae, frost fa dor udt sot Age gd. fensgt nat “afse a3, 
Hee ae” SS ag au 8 oat ase FS we ved! Hast St Gar ves 
eH do sla, eu dt frost fed au redo fersgt, cdt at 
Hast o ay mun fed fast wis gaara, must Be fA aga fea 
Hes odt d Aaed| Use Gast ws fro dies aS uA feo fea sos 
Za aH fru dea! 


fen Ag 3 fese- ars nigarer Ft cht geotet 6 uly a mis Goat & 
ufssoe eAS Af Fost d| AS Us wed feo mea Jd, fa u: 
Afog fry dts ae norsusd 6 Goat 6 A AST wis ANTE gue J 
fa Sd, WIHT (feuds) wis nioHst FS fea udt Jat SA volt fru aH 
4, Tg soa-gg dhe fhu Ate vet ow Hae SAS IEE t AE! 
Saat chat geatet 3, fad foe naeedt At fan ed ure dt Ss J, 
Gast § us wfotit @ & dla geet fem we ws veo ulus 3 
muetenr we) fErsgi, fen gd Ad 6 Gre Ate Abn, AoHfos age 
=AS, an @ uate vais 3 

nst-mst Afsarg Afss, dg Ue ot OH 

(fu: far: Harts fw, fre fed feet) 


ok ok ok ok ok 
mae Atos A: Afses fr Ferst Ft 
98 Afs ae YATE 
13/1/2003 
At nore sus 2 neers Afoa A: fered fw Serst at 
etoag ata wer etodg At at efi 
feRr: A: qeaan fiw aver nearer At 
fry Afoa Ft orud A: TeeaA fry ares nrearat 3 uiares 
sus 83 seu ag ferro ug dos at A AS Car sd aA T vs a 
wd Je Bu + Sat Hoe AS oS Cua wT OHS dat aie A Goa 3 


A 4A ost Hes adt BA niet Ua-dd Bar a faa sa for T Coat 
A fehter tag de Afoa At ot anedt BS As faftmr Tt JE was 
_a Ag fart 3 On adt a foo at def ot ad vm feo ae daft 3g 
wee 38d wager @ Ail vive feafea fes fe Aad Bar 8 
wifys ea four At us om Gs Ba fad Jel was Ae 3 gents FH 
Ast odt At 3d age ea feor At fAR feo 3a UsH J fomr BA feo 
Hi afss Gas fest fed nA as HOUTY wa aT Td Js UA AS 
aga w a ufenr fast age Jo mis Woe JS afue Js AU Has 
at nfs sax a Tg TS VE TT Ta Aw BUT Bar J nifys sare FH 
fare wat Tet oF ward fess Ba TY TS ao Te JS TT Ue Sh THs 
feo ud feo fous fag’ odt ot um Ure sda Tg 3H eS fed-fea 
ZU wd Jo we Bar Ht ves af vat uct d fen ae F SH SB TT 
odt deat fan & frat A ufomrer fea adt J A: TesuA fiw ae 
meme At} A Ise aH 3 fest CA wet Ud ag @ A fru Baa 
a Goes aga vfs od neers At nes neeter wes ngeefr 
Ret odt sue ag @ ad vies fs a ener afs! eda Aas Js 
as Wafss TF vat Ti wry Ate vos fea fasst ofa ag Ht as 
aa ag wed 2 fons ve ft ae ad A UH USA 8 MUSE 
dist nS unin fust Us we ot urge 2 a fen ot Hos ath ag 
riser ef 23at mer et user ot Ht Gu das fee woes ad 
deff a Ales geHfs & fAfior fee see Ades ow Hes 
aaeoar wet det vot Aa ge mat wear wes nia ct ges at fe 
gat uel d) wees ANS Ue ct vet aet AUS odt set fan BS 
act fearn odt 31 A: desun fiw aes nearer At fea mA fone 
vo fag S BIS as AHS & He Has ma Tu fest 1 SAG AHSE 
a aa 3d feos & 8s dienes ot fru Aas addtl sos enw ST 
nrg WA MA t vess fes near ws ners sus ct Hog eoeet 
Wea) sos Tt Aether Weer fea fers fas wet adt Jo fea 
a wags eat Aas fo nfsaA ag act o wit fed St orAce 
efor Ft et ad sat agar 


Santokh Singh, 
P.O. Box No. 24961, c/o Mubarak & Sons TRPT, Dubai. U.A.E. 


oh KK 


aes pares fre Fetst Att at ya use 


sost 23 vAeg, 02 cd, samen feees A. cesun faw 
awemnierat 6 10 cdedt, 03 S wos SUS AE 3 TAS aa 
gs feugiat wa nundtaas 2 Beh, feat At st anit fea 


fae fad 28 gone S fidt F orfimr Atisest fest fea feo 
four fx wemicaat dhot fest & ag wea Ue dt fAet 
frea ms usa Aso So On udeTet Ufasas aes J fasta 
Gat cht feust use oe st fit fee Ue feddint <8 ue ae 
sou-gaa va Je Js we fie ot umst sade We Are on 
mrGe wa tet 31 

mg at ot feet + feo st ue dc fa sat ds Bat 2 ad age 
feo fesoa fae & 3S A. wees 6 mars sus Ass 3 
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wag d & AuRdtags te wet on fe3 GoIsTS Woe At fe 
feot fesont & gafs none ule wma ag Be at fan font 





fen AS uns ot ag,udt agi fimrns 2 awa Jo wet Fett 
urust usta Stsafru dt 3 3 set st act ae F fen & fea 
wa T| A Ag FT Wet Sschu sast Ja ve yefos dos 
BF odt AS fare! feat Bat S nos sus Whos t soa 
nmuet net Hfsaret wet ot ufos Sus Afoa 6 ofA atst 
deur 3 fan wt nin Sa fan st dees at fhe AAS 3S act 
aiste dfen odt far zetst At, SAY ct cA feG,at feo ust 














Sa 
ou 
4 
:) 
2 
if 
: 
a: 
2g 
4 
a 


det ang wot dt astifen wdc fee fa as g Gower 
Ua deat: 

fea Feddt wens st fea vifisodt faw Asses t 
nidt gy ecta USA UT a Hee Bs dt fears Te 
dent ate urns o a Aunt Atos oT AS Co Fast) 
nifys farra ag Hoe JItH, at feR S vifis afos wha 
dofes AR 2 feo natuon fe oe Wifi aoe AP fe’ 


: 


an 
oad ag 


vo, ofe ot fea fes gainers mt une dt fares adat 
fea As as geHfs were ola d far 3? Fawmiedea s 
aw gs dt esd ow use’ oH aT a Hast 6 ToS ow ABS 
a Suse ats dinifra feu a Bat fags ust aH as fest 
fan ot Aa SHY Sat } tat oe JI 

qoemera 3 ue § fourd 25 We t AWS BT A mS 8-10 
WS qearet ms fie aH & gat ow nifimis aga ‘frugs at 
ws...” fase t cn ara fea gaioi 6 wags dt ead oe vin 
a fAet A noms on atst Ti fea ata 7 fa fas fas mes 
Ravest east d Us A feat fase § We He ow UfgMr AS 
st feat fed fa fedo ada odt nat fmerdt @ fee feo Ue et 
fimrg mS ese saat weer fener ifaet gat er SH umt 
feat fea faa ats 3,€a' § fea Hoes feu due dt ds dz. 
wears 3 as st stag gu mies at fem ae ries fede 
fsaer st fea ut feo Aion st one act or@erifed st A 
sade 3 Cot fies atet-dat uet det gid A ag oT os 
Tens ot ae age at fAet ot ume sndte Un age dt ofan 
age’ 38H t frase feat Sat > , nruat nes ysfea, Z- 
edo ust aa Ht S| 
gs ot ot swan adse wg ase ot usadt GS wit Ut 
adt) fest Sins fu was feo vat ot afos ds aet Ug ust 
adt feat dat & fés uts fas de war uet SH vrudt Se fer 





fest |HotusHt & 3A Xs usg, Se Gael oe: forstat 
feg vias Jelfasgt gue 3 OR, at Sat 6 ge fea AS as 
aes fer wat filme 3? get fegt Hare Sat ot oe MS us 
mut use efun & & fen agen feces F Cot dint Ue ust 
Rest wet noiss was wet act Cure adifen fee dt Ae 
dea se distag Asst 6 HAS su! 8B va et for aT 
val at 

ag ue a oH, Det fy feetat, tat 


oh 2K 


LETTER TO JATHEDAR VEDANTI FROM 
AUSTRALIA 


Param Sattkaaryog Giani Joginder Singh Jee, 
Prof. Kirpal Singh Jee and other Jathedaars Jeeo 
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Waheguru ji ka Khalsa Waheguru ji ki Fateh 


It is understood that you have given notice to the Author Bhai 
Gurbakhsh Singh Jee of Kala Afghana village in Gurdaspur 
but now resident of Canada. It is not clear which provision of 
the Sikh Code of Conduct he has violated? Who is going to 
pay for his travel and accommodation expenses apart from 
harassment by the Central Agencies or his elimination like 
Late Jaswant Singh Ji of Khalra and Jathedar Gurdev Singh 
Ji Koanke? Will the SGPC or you take the responsibility? 


What action has been taken against S. Parkash Singh Ji 
of Badal village, Giani Puran Singh Ji, Prof. Manjit Singh 
Ji, Baba Thakur Singh Ji of Mehta Chowk, Baba Amar 
Singh Ji and other so called Sants and Babas because they 
do not follow the Sikh Reht Maryada? Can you or SGPC 
President transfer Giani Puran Singh Ji and Prof. Manjit 
Singh Ji to Patna Sahib and Hazoor Sahib respectively? I 
humbly request that first take action against those Sikhs in 
Punjab and India and then only consider calling others from 
abroad provided SGPC meets all expenses and clearly points 
out their any lapses specifically. Or alternatively, when you 
again visit Canada, you can visit his place. Respectfully, I 
follow "Gurbani & Sikh Reht Maryada" With kind regards, 


An ordinary member of the Guru Khalsa Panth, 
Gurmit Singh (Australia) 
ok 2k 2k kk 


Dear Prof. Kirpal Singh Jee, President SGPC, 
Waheguru ji ka Khalsa Waheguru ji ki Fateh 


As you know, Jathedaar, Giani Joginder Singh Jee, has summoned 
Bhai Gurbakhsh Singh Jee from Canada. It appears that he has not 
done any wrong and at the most any clarification can be called for 
from him in writing. There is no need to call him personally. With a 
view to avoid such controversy, will you kindly select five persons 
from the following panel who may listen to both the parties/views 
and then report to the SGPC for further remedial steps: 


Justice Kuldip Singh Jee, 2. 

Justice Ajit Singh Jee (Bains), 3. 

Justice R. S. (Narula) Jee, 4. 

Justice (Tiwana) Jee, 5. 

Advocate, Dr. Malkiat Singh Jee (Rahi), 6. 

Advocate H. S. (Phooka) Jee, 7. 

Lawyer, Dr. Gurmit Singh Jee, 

plus any other retired Sikh Judge. 

With Guru Khalsa Panth's Charhdi Kalaa, Gurmit Singh, 
Australia. 


Oe uN 


TKK KK 


IT IS TIME FOR EVERY GOOD SIKH TO 
STAND UP AND BE COUNTED 


e-mail letter from Dr. Gurbakhsh Singh Gill 
Dear Sardar Ujagar Singh ji and Giani Surjit Singh ji, 
Gur Fateh! 


We have received your very logical response to the actions 
of Jathedar Akal Takht. You have very respectfully pointed 
out the limitations of the powers of the Jathedar and the 
weakness in his stand. The matter was discussed in another 
group of scholars here at Chandigarh. All were of the view 
that Kala Afghana has dared to come out with 
statements challenging Brahmanism, which has taken 
over most of the Sikhs and their institutions, particularly 
the Sant group. We should recognise his efforts. 


All of us may not agree with his statements but to 
chargesheet him is not the right step. There are hundreds 
of authors who have written against the Sikh philosophy, 
even against Gurbani and Sikh history. We have not 
taken this sort of drastic action against them. There are 
alcoholic leaders who publicly drink and commit anti-Sikh 
acts. Some Sikh leaders are on record disrespecting Gurbani 
and practicing Brahminical practices openly. Even the 
Jathedar Professor Manjit Singh in London has been 
accused of many anti-Sikh activities, singing Kirtan to a 
dead body, brought to the Gurdwara. The list can go on 
and on. 


In view of all this, I join you to suggest that a Sikh round 
table conference of all Sikh shades should be held to design 
procedures to educate Sikh masses regarding Gurmat 
philosophy and Sikh Rehat Maryada. There is merit in the 
suggestion that Jathedars have lost their moral right to 
preside as judges when they themselves have been 
involved in anti-Sikh activities. It looks fine that some 
judges well-versed with Sikh philosophy and conversant 
with Sikh maryada are invited to clear the mess which our 
Jathedars have created by their actions or lack of action. 


While doing all this we have to be very submissive, 
obedient and use good words. There should be no rancour 
in our minds believing that we all can make mistakes. The 
whole situation is in a flux and unfortunately the SGPC 
leadership and the DSGMC leadership do not seem to be 
appreciative of finding correct religious leadership of the 
Panth. They want to misuse their positions for personal 
propaganda only. Our philosophy that Sikh Panth should 
lead the political party has been turned upside down. 
Political leaders are known to decide as to who should be 
the President of the SGPC or DSGMC. These facts are 
known to everybody and every rational thinking person is 
worried about it. We have to find a solution for it. At 
present there seems to be none. 

All this was in the view of the scholars who gathered at 
Roseville a couple of years back. They decided to start the 
Singh Sabha Movement (International) to create the right 
kind of leadership for the Panth having the same characters 
of the Singh Sabha Movement of the 20th century. If Sikh 
leadership in the world can agree to that philosophy, we 
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shall have to first create a World Singh Sabha consisting of 
Sikhs willing to sacrifice for the Panth and not sacrificing the 
Panthic interests. 


May God bless you for your good intentions and give you 
strength, moral, religious, social and also political so that 
your desire to restore the pristine glory of the Panth is 
fulfilled. With regards, yours sincerely, Gurbakhsh Singh 


[We whole-heartedly agree with Dr. Gurbakhsh Singh’s views as 
expressed above. Since he appears to have a role in the workings of 
the SGPC and its Dharam Parchar Committee, we would like him to 
express these views to the Jathedars and powers that be in the 
SGPC, openly and forcefully, as the recipient of his letter and 
others, such as, Prin. Jasbir Singh, Bhai Jagtar Singh Jachak, Prof. 
Gurtej Singh and others have done. For several years Dr. Gurbakhsh 
Singh has rendered a valuable service to the Sikh diaspora and we 
had hoped that with his return to Punjab and Sikh religious politics 
he would render similarly effective service. If he feels he is not 
being effective in leading the Jathedars in the right direction, we 
invite him back to carry on his effective service for the diaspora 
youth. We will join him in his endeavours. ED.] 


oh i ok 


WHY HINDUS INSIST SIKHS ARE HINDUS 


K.S. SUDARSHAN SPEAKS FOR JATHEDARS 
Tribune Chandigarh of Jan.31, 2003. 


“The recitation of Gurbani from the holy Dasam Granth 
at Patna Sahib and Hazoor Sahib, two of the five Takhts 
of Sikhs, every day has proved beyond doubt that Sikhs 
are part of the Hinduism.” These were the views expressed 
here today by RSS chief K.S. Sudarshan in an interview with 
The Tribune. He claimed that even Sikh Gurus had preached 
that Sikhs were part of Hindus. Mr Sudarshan said that the 
definition of Hindu “dharma” was deliberately distorted by 
the British while translating it into English as “religion”. He 
said the word “dharma” had wider meaning than the word 
“religion”. Elaborating, he said the word “dharam” did not 
have any synonym in English. Hindu dharma should be 
considered as a way of life — a definition which was even 
accepted by the Supreme Court in 1944. “Whosoever lives in 
India will have to accept it”. He claimed that even Sikh 
Gurus preached this definition during their lifetime. He said 
if Muslims, Jews etc. accepted this definition of “dharma”, 
they were free to worship at their religious places. 


Replying to a question, Mr Sudarshan said the British had 
created a chasm between Hindus and Sikhs for their vested 
interests. He alleged that “Keshadharis” (those who wear 
unshorn hair) were mentioned as Sikhs by the British during 
the first census of the country, though they (the Sikhs) had 
asked the census authorities to record them as “Hindus and 
Sikhs both”. Coming heavily on radicals, Mr Sudarshan said 
that there was no minority community in India, as they all 
were part of Hindus as the Muslims, Jews and Jains who had 


been living here were sons of this soil and hence could not 
be construed as members of the minority communities. 
Since conversion was never banned in India and hence 
people kept on converting from one faith to another, all 
including Jews and Christians were safest in India. 
However, Hindus who had migrated from India to England 
or other countries should be considered as minorities. He 
ridiculed the radical leaders who had been considering the 
Sikhs as “separate distinct community”. When asked as to 
why he did not direct his leadership to hold meetings with 
Sikh high priests to sort out such matters, he said they had 
been doing so from time to time. 

Mr Sudarshan said that the Sikh masses were unlikely to 
accept the “Nanakshahi calendar” as all Gurpurbs and 
other Sikh festivals had been celebrated on the basis of the 
old Saka era. He claimed that in due course of time, Sikh 


masses would reject the ““Nanakshahi calendar”. 
Varinder WaliaTribune News Service 


[Highlighted argument of Sudarshan is the only thing we partly agree with. 
Rest is crap. Same argument was thrown at this writer by a group of 
Sudarshanites in Sacramento not too long ago. Their contention was that 
because Sikhs consider all the Gurus as ‘Jyote’ of Guru Nanak, therefore, 
when 10" Nanak says, “ Deh Shiva Ver Mohe Ihe...” he is praying to a 
Hindu Goddess. Thus all the Sikh Gurus were Hindus. This writer agreed 
with them only in part, i.e. it would be true to say that any one who recites 
that, he would be addressing a Hindu Goddess and will be a Hindu, not a 
Sikh, but the 10 Nanak did neither recite nor write that. It was a diabolical 
scheme of the ‘Bipar’ to mislead us. That scheme will succeed only so long 
as we allow Jathedars like Vedanti to stay on the job and treat Akhand 
Kirtani Jatha , Damdami Taksal and Rashtrya Sikh Sangat as part of the 
Sikh Panth. It should be crystal clear to the apologists of the so-called 
Dasam Granth ( Baba Virsa Singh, Akhand Kirtani Jatha, Damdami Taksal, 
RSS and Five Takhat Jathedars) that their game is over. Please read the 
following pieces by Giani Surjit Singh, Missionary, New Delhi, Sudesh Pal 
Kaur, daughter-in-law of Prin. Harbhajan Singh, Bhai Jagtar Singh Jachak, 
and Dr. Jasbir Singh Mann. Our views about what is happening at Patna 
Sahib, Nanded Sahib and Hemkunt are well expressed in the Sept. 2000 
and Jan. 2001 issues of The Sikh Bulletin. ED] 


Ae fed fru afca set afores fru at 
east 


Date. 20-08-2000 
Afsarg Aa aes Ht nares sus Ato 
etodd At ot wert Il eto Ht at |fse II 


wowude a Hos sufAA Heo, UE dt Aess ARE, At niovesus 
Afoe a Ae wrod cad nid Hoe Afsarsda Ane uA niet 7D, 
fagt ow on feat cut aforedtht SF ae AR ag Hee JI Uae 
zs fos fea muet fen Hoffa wadde 6 wrudt ow AST agat 
uifs agdt Fuse ot At ui Uefa dog 3 Ue oF vfegat ves 
wee W Id Us, Ue ot de nes afeu ans fea vos est usd Ht 
ut F we sdf 

Hoss J feo ae ag det At ws as Hae sda ow Atos At ag 
qe Atos At ot omaHs 3 THe J vat dws Aas" 9 fos SHEA 
fea ufent at foot d | ad ate eH de o dfemrg gefenr fom 
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dl eh uA dewet Ast & dla ues usu ot do & fret feent feg 
fre ustet udt Sat os fre usH @ fenra ag at d | fea ur 
Ususd de a fues wseA SF AAS UUs SF VANE Must uA feu 
udt 3d Hes JI Urva fee of fen ut Tes sIs HST Td vot TI 


fre feddt ¢ gu feameSst viranin.mA (RSS) 83d A ATHE ut 
vat d| CAH Te o dmg vefenr fame di qewet dies of ure 
=e Hae wsede feu, ue fed dt fears farn & dfent o ude & 
eofsor aw foo di tag ge Atos ate oe CAH Gee aad o 
Yor, Horas fed SAdt gua wT SU Us a UM, Baal SHS mat 
qe sdtl Teuton ms fre Hast fer wr MAA eat Ut 
agi d vat dl nidat wuSst fret & sud feA uch asad fe 
Saat dH est Sas BAH aT dd Vol AH ct dat frat few A ags 
ZS FAHS AT Hact Jl 


morsudd 5 utudt o afve AH dt sas feA eHS auHt o fa feR 

uewst Ata o AH! fod soe uel AT Aol urudt edt AEs 

feeets AAS SAS FIST Sas wrap ct AS ows HS odf wet aw 
oat fen us Ject Ad feos A feras ve ot At 

ma MALMA ws fers fueas 
for dos fend qoues “aHedt AeGH Hea Aw” J! 

e oF 3d fed fan J Ane At AHeU 6 “fry Has” dt cH 
ese w uftorg dt) feo nae aes tag de Atos At ct 
sft ast ag abst Aost (aA ag fry Hast) eHS Toms 
ue 6 dg used dds di ue of fen fears ud oft ars 
oA ot prunt uA AfsHs Fost J! 


eo ourg mina fea madt Hae o A fry UH et fourdt gASt § 
HS dt ues adt aget fene fea fea format fru UsH S 
qoHat nest foe usH fes uss HES ada ferdt fourdt Se 
o USH ada di Afoe Ht ag de dt oot 3 fea am, f85 ae 
Hse odtl dfemrg setent a foo d must ean de o, A 
feezot nor, fror na dt dt tu% groHet svar! 


e muat es & usted wong as feSsdu adit ow ma fed 
Ane gers Afoes ws fre fefemrdsa (nidane-2) fe 
udt sgt efi J gat di 8a A Aer ct uns fee fen es efanr 
fom faedud, fen fen Gud fea es HES JI 


© ag soa USA TdT Ae UGH @ Ua Coe ot, Jaa Une 

Gg fasst Adal Sat od ag us 3 Tas 3s OHS NS I Te 

ug UAHA fust & AY sta feo fedtt ast ag we ¢ HAS fas 
fea mum adt d Adit! He 909 He ger fA At aoeT ct 
Hoes 3 ae frat o SH AH Hast HgESt fee Ao fmt ag 
mAmo 3 fedtt toast oct gut fea, udt sot arf T Teh 
fra ofvat, fra fesfor, fae gefesi-usea fa va ue fro 
Aiko 6 uss-HEs ad fest fom fea mue fea fea St 
fefoor 3 | feR awn SF “qeret 5 one” feu farBe uw 
fore fast ase ast fame Fy 





fue®S was wet A oAet FS eg A SF wars SU at we 
euret FW oot, Ue Gus FoHel Fas Hast fesors Teret Hes 
awe wo fhe od fea ufemres a frat do fa om ue a 
fuo fea ea uue 28, fear@ Sat w A ue vies act wet 
adtl wa fos ue fed od st ws Bod ude 3 ue fega 
eI3 W Id JS! AH aod wd Bat 6 ufgTsE mis oT ATS 
a Bz ol 

f30 A Ae dt vrs fes, ord. MAA e uge fes, Ua Bug 
ast Sa ms HT THs J vot di fess AY few as feSsdu 
sdia atsini-fra fefson ns fru afsat fea fusect, Gatet 
Het @ nis fed ude als Te “SAH de” o nod wat a, fedut 
sast fat wHau J a, Ue JAS S fuee SHS THSMIST 
J vat Jo, sds eat fos wo fer J) defen vee Is, AEE 
ms wsdl a ong fen eas, fen ud’, nual Aes AA “Ft 
nas sus Afoa” 3 feat FI 


Hae" TAH Te wis MAS! TAH ae 


TAHA tt 4 uefe os fea SS usar ot get, avet Hat fw at 
Um tn adeet CH Sas Hast awe Jo et sgt cht ast ASI 
ufowe SHS o<f YS TAS , AS AH- Ben “ TAS USAT 
ast ds” yses o fomm vod ae, Hee Atos Ht ag de 
Afos At dt as AH SAS “CAS USAT Tet HS” tH aS 
yses dd ws fefson fes fea on free JI 


At ates Atos ¢ AES 3, Ho Wer fed wa fmf o 
sft us adat ddaedt wae Hudest aes Ato Ht ag de 
Afoe até dt aaa | ot oa ot ag afoe SF et Su fore TF 
ae ot fa Suet ret & nis fea urea dt use AS TAH Te 
w uoA ot, fae ad ufo, afoa At ag de afva Ate os 
ns asadt fe zt ase ag ag fest fee dt aA adt, fedtt 
ARE “GAH de” Teret co usadt w Afar DNVE FHS UI 
Test SIE SHS SE HE EE & fanrg adf Ae fea T fa 
det Aet @ vis sla Hae AS “SHH da” o on “afesd 
sea” dt At videus Atos w fas eae wet Atos set 
Wet deo" AGA oct A se FT aet fefsonard ners fen 
Ag ow ee 6 HO ms da w on ‘fefenrag nee 
‘fefeomragy da At Jo st gs 30d was Ba mind SF yaS 
dé mds J Te do, faot feo yssa Ag ad fest d, GH fea 
cHH de et Atiagd ¢ fa 28 fas fen ve ct afooet § 
Stunt AS Mis Sas uTET ATS 

cAHA wt @ Ast AS AGE Buds, set Hat fRw rt urfe 
frre nrgmtt & Ben ast fa TAHA Ht chit guaiet a Peay 
as wel Uex ves ass use Ao, vfaifed Afoe = 
HAdGS @ aa At | A as feas dfeur Ga freer Al sict 
8H AY Ase odt Al At deo 6 TS Ot ust “fefess sea” 
ae “fefeg sedld Hato’ oH ta gy fest] Hse HT, 
Ae AA ata ag wet Wea! UE Cus FoHat Fas ws Teeet 
Ast ud nifemrast fedfes Such act 

Saiet At @ vis Sa Ue aes Un wer “Hy Afog, 
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CASS TS HSa esa} 6 dt CAAA dearest Hoe AT A CAH 
qa é cAAA At ot wea wT TS ads TS AEG cet Ae fea 
mod ms PeteH ATHE IVE AT Je Jol ede feu AS Zt 
far ae aet ste adt) act fousi fed st Tous ws fues 
den J for ususd og et Aue niet TI 

© CAH Ge 3 Unies at faadt , fea ondt ts we ast Tet TI 
vofea geet fomrs S aa da A aes faadt B® TAS 
muel ast uss wet Hes So mid oe foot do) A AH fg fomres 
a fest fame si 33 afeu feu, feddint ae, fea ngarct fsa, 
esx ue wg der et was d poet d| cH de Sud 
ULiea far nifamrass F oe ot at at fot feddt afar et 
frta-fen um ot ue $ wos aext fomres a5 ft Bs 3 


mst Afsard AfTS, (fy: fa: aedisthu, fre furodt) 


oh 2K ok 


Ud MEAA O Usel si dor Je-- 
wAfo oo oo Ce ae us vf fa fea J cAH aa Ut 
wet 2 2s for, "AGH rst 3, Hae -rA GS afge dar" 
He fus At set Afos (fUAtus) JasAe fiw ATS det 25 9 unsal 
fu UsH-goHfs fesd wd fed oe »éai ae, yaaa, fees, 
diss, Feed 1 fefer os Ue ats! wa fea Hot fact fae fus at 
at dct uel ct Ae et de, 8a A Sai S fdet 's fou ungai uz a 
HEC os Go as Ha os wruchi fous HS use 
ud Ho attute 3 Gal d fea Usa & Ugs' BAH Ta Hd ves Ser 
faurg ats | cel HG OS GH Ud Ts o als, o ael us a ete gs 
sini, unset 3 Te »wruet woud! fey sa a dué wg ad fes1 ms 
oot At »r@eh, at Hane di fea feos uA I Ass Ta Vora 
funn ARE J, ud Ufeor ae on 



































22 Has attt S fus At aSH He ust AfsoH fA S$ fecA ‘Au 
UISH © tH 3d Tel AfSOH fA Al S »ruet UASA ‘Bobi GAbrd Fed 
forg adol Hg atst ge foo o fomr fea feo AfsoH fay Ht et da 
Trdl fed GAS a0 3S US Uso & vifahis ais 














Ud WCAHS Uxel St vor Gel wel wastes yA 
mz Mot fesadt Ts H ad Ay out At 
Haet fa WSs wa fes MAb unsal, ua 
seat 3 feo § wAfo doe CS Sar Ae Us 
dfoo fa fea J oAH @a ot eel & Ss fon, 
Hs fous’ & HUSsd 3 Fa Goal @ ate a 
Gel & SoH, HS der At S usUus, HS ssa 
2 US WS ASSA Sol HS" THal At Shr ways 


_ us 


a 





Ads ASOLH, Se THA AAS ws Ca at vss! Tt chr age ZS 
wSH d usd ‘gl Ue vid Fest d, Ua wadhi 6 faa AS Bo fess 
ado cl GH Afsdd & oH Se gGofHu' } fAA = WOHS F dal suo 
Jo:- 











afs AH sfs FSH Sfs Hoe <hra 
gad dé onal gad VS TI 
33 YT 33 Toh sfs de Ga! 
A fa@ He ore fas AHfo oA! 
Hen us ag, oH S, AUsat sel Afos vasHe fhy 
[Contributed by Sarbjit Singh Sandhu, Sacramento] 











oh ok 2K 


DaAey Hast ae Go ws Tar 


ma am eH-feen & Teena Atos fee ‘fry Has 
nuaat & oe uss Sat wT adt 31 'fAa Aas ure 
nda" wine fee 'wHedt faa Aas’ a aefenr sfenr 
oH dt fx Tethy Hast ¢ sae fos tes fle AHS 
‘Heda AEH Rea Hy’ 2s waret det fea amr diffe 
Has us maudtar et yors Het At set Has 31 fen 
unsa & urds fea fre Has vrs uordtar & wea Bona 
Hse @ Fact & ant md fed 32 Hen ug & ford 3 aie 
J fa feos 3a AE ISI 


UAsa = ust Sag 7 3 savas et YUTS Hsdt mew feat 
sruret a Hen te Cuds '‘onedin fry Has aes' & 
yore fedtte fiw eo Hea di usr 15 3 THedlG AeH 


2 2. 


wet BEHS Vor gH, AS awa fegA fAw ms gar 
Hefaear fit t an st athe gale ct ae od fa wes 


3 u 
we Us 3 At ag afte fiw atone et ags Hea fase 


ms fuss um zt ag Atos at et Aes oe Adfas fess 
fes Te Jol ud uAsa @ vies Uat 19 3 Tees Ft S aT 


oftor at) Gudas fe A Gar & at at mites us & 
we yrsuat at 3 "1 

vat vfsse fed ‘ef fret aa fo feo’ & mee aafeniZ 
fofimr 3 : 


“J tet gest HS Ut eae Che fa H ones dies H 
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He’ As aH H ustess wT ” 
fquat mesg ct uast ' J ofe 3 AA I agetiou’ & 
mga, ' 3 Asa te! J des tes als Jos! 


Fen Au et yet At A AeTHS vast 30 3 feuer 3g, ‘nies 
3 Huge fru ue ( fan WH anordt-Afsnodt Ast B) a 
HAWE AT AeG AHO ot sa AHS as Chor nts aa for 
fra foe AHA oF nit oot TiHarfes AA vig 3 yusS 
ater fox fre &t Sa fig AHA A nea ag tor wel feA 
yors fa wt fefos yuo Ssla ct aet fan 8 fen fee 
AHA A usa MAS a fie AHA A ue add ot aha 
atiate ag qe Atos we TAH Fe a uifome abr we 
3 2 feat Ast ws a due fro ag est 31 feAt we 
ad 8X EAH Fa a nifaa niftmia odt ass fas fa ufe 
Wd TAH Ge a ufone avd 3 ea Gx WH figse dt 
Usa i'.. ‘oma A fentst wfersts at oma wars Tt 
wAse HW wud age at Ate a feuds asa ag wt 
TI 'Cdar 31) 


MI ATs aget o fa fer wet HeaHs Zod Hw Aea At 
ag qe woe at ct at At eAN Gao yovans ago set 
Bxres Va lfas fa fen eura fiese g aster foe TIA 
AWet @ Hes de et SF 7d st A maT fra Aas ne 
muda & 3H wore fes AT gd Ta ms uss F WE Te, 
frugetet Aa S ae a Tg aoa @ fogs 3 fours vat 
utdt gz ode gefay Hast et oH, 

Fass fi wea, 100 Sféa aBa Is, Tse ae faGuTga 11542 


Tel: 516 674 6793 
[Please see SB Nov.& Dec. 1999 and Aug. 2000 on RSS & SSA. ED] 


oh 2 ok 


SIKHS ARE NOT HINDUS 


Comparative Study of Hindu Traditions and Sikh Religion 
(Uniqueness of Sikh Scripture, Sikh Identity & Sikh Ideology) 
By Dr. Jasbir S. Mann 


This is in reference to the recent controversy raised by Rashtriya 
Swayamsewak Sangh Chief, K.S. Sudershan that Sikhs are Hindus 
which was published in many of the newspapers published in 
Punjab and outside on January 30-31, 2003. He blames. that 
Britishers deliberately distorted the meaning of word “dharma” as 
they did not have any synonymous word in the dictionary. It is an 
interesting observation of Sudershan who seems to be totally 
ignorant about the Sikh identity and Sikh history prior to Britshers 
arrival in India. If Sikh religion has no separate identity then he has 
to explain the following historical facts: 


- History of Guru Period (Sri Chand , Mohan, Prithi , and 
Ram Rai transgressed Sikh beliefs in early Sikh history 
and were isolated) 

- Sikh Scripture delineating independent Sikh identity. 3" 
Guru on pg. 360 GGS is very clear “although the Six 
Hindu systems are prevalent everywhere but the Guru 
system is profound and unequalled”. 


- Martyrdom of the 5™ and 9" Guru to uphold religious 
freedom 


= Testimony of Moshan Fani (Muslim Chronicle, 1645) 


- Execution of Banda and 740 Sikhs in New Delhi (not 
even one desecrated while given the choice to do, 1715- 
16) 


- First sikh ghalughara in 18" century when governor 
Yahiya Khan issued proclamation killing all Sikhs 


- | Why prices on Sikh heads were fixed by Mughals? 
-  Misal Raj 


- History of Maharaha Ranjit Singh period (His 
government was know as Sarkar-i-Khalsa; he issued 
coins in the name of the Guru and all his princes were 
addressed as Khalsa. He was made to appear at Akal 
Takhat and was granted Tankhah.) 


Sikhism 

1. Spiritual experience is that God is 
Love-Ocean of virtues. A dynamic 
experience. 

2. World Real-Arena of spiritual growth. 
3. Life Affirming 

4. Monotheism 

5.God interested in the world. He is milk 
to child, eyes to blind, riches to poor and 
helper of the weak. This means 
combination between spiritual and 
empirical life of man. 

6. Householder’s life with full social 
responsibility 

7. Equality of man and woman. Women 
in charge of missionary districts. 

8. Equality and brotherhood of man. 


9. Man’s spiritual assessment of his 
virtuous deeds. By our deeds we are near 
or away form God. Higher than Truth is 
truthful living. 

10. Work and sharing essential 

11. Methodology of remembering God 
and of virtuous deeds and_ social 
responsibility. 


12. Use of force accepted if other means 
fail 

13. Goal is to be the instrument of Gods 
Will. 
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Vaisnism 
Sach Chit Anand — 
Blissful and Quiet. 


Maya 

Life-Negating 
Pantheism 

Dichotomy between 
spiritual and empirical 
life of man. Hence 
monasticism& Sanyas. 


Celibacy and Sanyas 


Woman not fit for 
Vaishnava path. 
Hierarchical caste — 
Sudras not fit for Bhakti. 
All morality is supernal- 
moral. To do only one’s 
caste duty or ritual acts. 


Sanyas 

Ritualistic, formal, or 
emotional dancing, 
meditational. 
Sex-methodology 
accepted. 

Ahimsa. 


Merger in Brahman 
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14. Jivan Mukta active and accepts social Individual salvation. 


responsibility. In the above context Guru _ Ritual duties performed. 


Nanak did three things. He created a 
panth and appointed a successor to 
continue the mission. He identified the 
social problems of caste and that of the 
political oppression. Rejected Ahimsa as 
an inviolable rule. Finally Panth was 
created and Guru Granth was appointed 
as Guru in pursuance of the doctrine of 
Miri and Piri. 


Sikhism: A Religion of Numina (Naam) and not Phenomena 
Guru Gobind Singh himself directed the sikhs to follow guru 
granth and no other book nor any human being. Numinous 
experience is inherent in  Frie’s Ahndung _ (longing), 
Schleiermachar’s Feeling, Kant’s Things in Themselves (noumena) 
and Kapur Singh’s Antithesis of phenomena. It stands for the holy 
minus its moral factor and without any rational aspect. It is 
irreducible to any other factor. Numinous consciousness involves 
shaking fear of repulsion and an element of powerful fascination. It 
can only be understood by “ideograms” i.e. not through logic, but 
only symbolically. The core of religious experience is inherent in 
the awareness of non-moral holiness as a category of value. The 
numinous experience is the core and base of Sikh religion and its 
ingredients i.e. religiously sensitive mind in relation to his/her 
apprehension of himself/herself and universe around him/her. The 
ultimate reality is not comprehensible through the sensory motor 
perceptions and speculations. Sikhism is a religion of Naam 
(neumina), which is asserted through 30,000 hymns of Sikh 
scripture through revealed statements, literary similes and allusions. 
Naam is God, and God is Naam, and the practice of religion 
revolves around the Naam. Sikh religious thought cannot be 
interpreted through any phenomenal process.Guru Ganth is a unique 
scripture and Sikhism has its own identity as follows: 


1. Guru Granth Sahib, the Sikh Scripture is purely 
monotheistic. It accepts only one God and rejects all other 
deities, spirits, angels, etc. Only God is immortal. All 
other deities are mortal and prone to death. 

2. The religion of Guru Granth Sahib, being free from 
inhibitions of any kind regarding the way of life and its 
adaptability in all the religions of the world vouches its 
universality. It is not a religion of the chosen people (like 
Judaism), but instead, it is the religion of the entire 
humanity. It raises above all the regional barriers. 

3. It rejects all ritualism, formalism, and symbolism. It has 
no belief in any sacrament. 

4. It focuses all its attention on the enfoldment of discipline 
for the attainment of the unity of the soul with God. The 
emphasis has been laid on the adoption of godly qualities 
by the seeker. 

5. It repudiates the prevalent theories of Creation and scans 
the universe as the wok of the Creator, whose existence 
pulsates everywhere in His Creation. The extent and 
expanse of the Creation of the Infinite Lord cannot be 
delimited. 

6. It lays great emphasis on honest and sincere labor. Its 
religion is the religion of workers and householders. 


Therefore it decries the renunciation and all types of 
ascetic practices. 

7. It advocates the equality of all human _ beings, 
irrespective of birth and sex. The woman is in no way 
inferior to man. It rejects all distinctions of caste and 
color. 

8. The State has to play its part in the provision of food, 
shelter, and clothing to the members of the society. 
There can be no devotion, if the individual is not carefree 
about his requirements. 

9. It presents a balanced combination of action, devotion, 
and knowledge. Whereas the body has to work for the 
well-being of family and society while the mind has to 
remain in tune with the Lord. Service is, thus, the motto 
of an adherent of Guru Granth Sahib. His best service 
toward the Guru and the Lord is the remembrance to the 
Name. 

10. The religion of Guru Granth Sahib is most practical. The 
devotee overbrims with love and devotion. The whole 
world appears as a family to him. The earth is an abode 
of Dharma for him. 

11. Breaks dichotomy between spiritual and empirical lives. 

12. Rejects Ascetism. 

13. Rejects Varnasharm Dharma which incorporates basic 
caste system. 

14. Rejects Ahsma. 

15. God Never incarnates. He is Un-Incarnated and 
Transcendent. 


World-View and Guru Granth Sahib 

Both the surveys of Maxwebster and Schwitzer bring out that all 
Indian religions are life-negating and suggest withdrawal from life. 
This is quite true of Buddhism, Jainism, Vaishnavism, Vedanta and 
even the Sant Tradition. All these Hindu systems as indicated 
above, involve withdrawal from life, and denial of social 
responsibility. Evidently, systems that recommend Ahimsa, 
asceticism, monasticism, Sanyasa, celibacy or withdrawal from 
life, reject every kind of social involvement, much less social 
responsibility, as an unwanted bondage. 


S. K. Mitra, who has surveyed the ethics of all Hindu systems, says 
“that the common feature of all doctrines of the ideal life, or 
Moksha, is the conception of ideal as strictly moral idea.” It is so, 
because all these systems accept a clear dichotomy between the 
spiritual path and the empirical path, and, thus life-negation is a 
natural and logical consequence of all these religious systems and 
their world-view. 


But Sikhism, as the hymns and lives of the Gurus express and 
demonstrate very clearly, has a world-view of life-affirmation, 
since in the Sikh ideology there is an inalienable combination 
between the spiritual life and the empirical life of man. For, 
whatever is within the domain of God, is also within the sphere of 
operation of the Godman. In short, Sikhism is a whole-life 
religion with a world-view entirely opposed to that of other 
Indian religions. 


Guru Granth as a New Scripture with New Ideology with New 
Religious Experience. 

Vedas and Upanishads are without doubt the scriptures of all 
Hindu systems. But Sikhism completely denies their authority, 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 21 


The Sikh Bulletin 


ws usu 


March 2003 





and Guru Nanak even calls some of their injunctions to be wrong. 
The Sikh Gurus were so clear and particular about the independent 
and separate identity of their religious system and the complete 
originality and newness of its character that they took very 
significant stage, which no other religious leader in the world had 
done. They specifically compiled and authenticated the Sikh 
Scripture. Secondly, since the time of its compilation in 1604 A.D., 
it is the complete repository of and the final authority on the Sikh 
ideology and its doctrines. Since the Gurus called it revealed 
Bani, it has been regarded as the Shabad having the sanction of 
God. 


The Tenth Master took two important steps in this regard. First, he 
introduced the Nash doctrine, thereby making a complete and final 
break with all other Indian ideologies. Neither the Vedas and 
Upanishads, nor any other religious systems is given any 
sanction or accepted as authentic. We all know that the Bani of 
Bhagats in the Guru Granth is a selection. It is accepted only to the 
extent it is in consonance with the doctrines of the Gurus. And even 
where differences seem to be suggested, the Gurus have made 
adequate comments and clarifications. The Bani of Bhagats outside 
the Granth Sahib is not given any authenticity. Secondly, he made 
the Sikh Scripture not only as the exclusive vehicle of the Guru’s 
message, but also gave it the status of the Guru, Guide or Teacher of 
the Sikhs. The creation and sanction of Guru Granth as the sole 
scripture of the Sikhs reveals that the Gurus were very clear and 
conscious of its independent and separate character, and wanted 
their ideology to remain as such without chance of any addition, 
alteration, or any departure from its authenticity or contents. 


Sikh community of North America invites Mr. sudershan to 
have an open dialogue on the issue if he wishes. 
Dr. Jasbir S. Mann, USA 
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Combat RSS Propaganda, Say Sikh Bodies 
Our Correspondent, Tribune News Service 

Tarn Taran, February 16, 2003 

The ‘panthic vichar sammelan’ organised here by the Khalra 
Mission Committee and other radical Sikh organisations took today 
serious note of the alleged anti-Sikh propaganda by the RSS and 
other pro-Hindutva organisations and called the Sikhs to unite to 
face the “challenges of these organisations.” 


Mr Gurdarshan Singh Dhillon, writer of the White Paper on the 
Operation Blue Star, Justice Ajit Singh Bains, president, Punjab 
Human Rights Organisation, Mr Inderjit Singh Jeji, president, 
Sarkari Jabbar Virodhi Lehar, Bibi Paramjit Kaur, Mr Dalbir Singh, 
a journalist, Mr Balwinder Singh Chabal, general secretary, Khalra 
Mission Committee, and other addressed the gathering. Three 
resolutions were passed at sammelan condemning the propaganda 
against Sikh principles. The sammelan condemned the government 
and the judiciary for its alleged anti-Sikh attitude and also 
condemned the death sentence awarded to Davinder Pal Singh. They 
demanded pardon for Davinder Pal Singh. 

They called the Sikhs to raise their voice against the USA’s move to 
attack Iraq. 

ea ek 


SIKH HISTORY ‘DISTORTED IN NCERT BOOKS’ 


Tribune Correspondent Amritsar, January 20 
(Contributed by Dr. Onkar Singh Bindra, Sacramento) 


Upset over “distortions” in NCERT books on Sikh Gurus, SGPC 
Chief Prof Kirpal Singh Badungar has drawn the attention of Prime 
Minister Atal Behari Vajpayee to the ‘bunglings’, which has 
misrepresented the facts. 


It is alleged that the class XI history book in a chapter on a 
‘Mediaeval India’ page 125 mentions that Guru Nanak Dev 
‘renounced’ the world which is complete mis-representation of 
Sikhism and against first Sikh Guru’s teachings on “grahist jiwan” 
(family life). 


Similarly a mistake has been committed on page 175 of the same 
book. In this, 10 Sikh Guru, Guru Gobind Singh has been 
mentioned as “devotee of Goddess Chandi”. Since Sikh religion 
does not accept any intermediary between God and man the 
reference was against Sikh theology, history and philosophy, he 
said. 


Prof Badungar also pointed out that in another instance on the 
same page the Sikh revolt has been said as “Hindu movement”. 
These distortions had hurt Sikh sentiments because these portrayed 
their religion in a different light truth, he added. 


The SGPC chief stated that earlier too some facts related to Guru 
Tegh Bahadur were distorted in history books of NCERT. They 
were rectified after protests by the SGPC and other representatives 
of Sikhs community. He also requested to the government to 
include members of the SGPC whenever a book on history was 
prepared where reference to Sikhs or Sikh religion was included to 
avoid embarrassment to the community. 


Copies of the letter have been sent to Mr. Murli Manohar Joshi 
Minister for human resource, Mr. Tirlochan Singh Deputy 
Chairman of the National Minorities commission, and Mr. 
Sukhdev Singh Dhindsa, Minister for Chemicals and fertilisers for 
early rectification in history books. 

[We welcome SGPC President’s initiative. Please see SB Jan.2003 
Editorial ‘Liars’ List’. ED.] 
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TOO WELL OR NOT TOO WISELY? 
LJ. Singh 


Not so long ago I highlighted some traditions that continue to 
demand our attention. Not surprisingly, almost like a lightening 
rod, it set off a stream and an explosion of protest and analysis. 


The responses even, if they disagree with me, are indeed 
gratifying, for they could perhaps lead to a larger longer lasting 
movement of introspection and self-examination. 

It is time to revisit the value of traditions from a slightly different 
perspective. 


We all have a past, but a people without a sense of their history are 
lost. Santayana was right in that they who do not remember their 
history are condemned to repeat it. But how do you remember 
history? Not through textbooks or boring lectures but through 
tradition. 

The past then has its uses but possibly only through traditions. It is 
through traditions that history comes alive. And the past lives 
through tradition. Traditions then become what someone once 
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said, “habits of the heart” that lie beyond intellectual rational 
analysis and yet are peerless in defining an individual in his place in 
time and society. Traditions represent the past but without them the 
present has no substance and future becomes undefined and unreal, 
murky, ethereal, even meaningless. 


Traditions represent teachings and doctrines of a people — indeed the 
soul of a people - but they take root in a human society and are not 
divorced from it. They are influenced and shaped by culture, 
language, cuisine, music, history, even the land — not just of a given 
people but also those of their neighbors. 


If for 500 years Sikh tradition has been shaped by the Indian 
(predominantly Hindu and also Islamic) culture and history 
surrounding it in Punjab, now that Sikhs have a global presence 
and worldwide contacts with all religions, some indigenously 
Indian, others not so, don’t you think our traditions will be 
influenced somewhat by our rubbing shoulders with Jews and 
Christians and a predominantly western society, particularly in 
the diaspora? 


Not only do we need to recognize that but we also need to continue 
our introspection on what we are, how we live and why we are the 
way we are. Are many of the traditions that are seen in our 
homes or families truly representative of what the Gurus did or 
taught? These we need to nurture and transmit. Are some 
accretions from the cultures that were around us and shaped us? 
Are some of these innocuous, are others vicious? Did they just ooze 
and creep into our existence and our lives along with other cultural 
habits? Are they integral to our belief as the Gurus taught and 
envisioned it? 


This does not mean at all that some or any of these habits of the 
heart are necessarily bad, only that some if not many of them will 
change in time and with new cultural influences. We need not shed 
tears over their loss. 


As habits of the heart traditions are habit forming, indeed addictive. 
We need to continually examine them to see that they still make 
sense and are not just an addiction. I know withdrawal from an 
addiction is never comfortable or painless. 


Just look at a few simple examples: 

When the much-admired Lion of Punjab, Ranjit Singh, died 
history tells us that several of his wives and concubines committed 
the heinous act of satii The Gurus had rejected this Hindu 
custom most forthrightly, yet it happened in the household of a 
Sikh who ruled in the name of the Khalsa. 

Another example - how clearly did the Gurus speak against the 
custom of pilgrimages? See and weep how successfully we have 
promoted our own Sikh centers of pilgrimages — the historical 
gurdwaras. These are the influences of the larger non-Sikh culture 
around us, and now they have become habits of the heart and much 
flaunted traditions. 


I selected only two examples to make a point. Readers can provide 
their very own better and more personal illustrations. If one has 
always been doing it, a habit of the heart is difficult to break and 
withdrawal symptoms are inevitable, whenever any serious attempt 
is made. The thinking space of the mind needs spring-cleaning 
much like corner rooms, offices and attics do. They need some 


airing and some sweeping. Gurbani is the prescriptive medication 
and the mind is the tool for cleaning the cobwebs of the mind just 
as Comet and broom do the job in the corners of rooms. 

LJ. Singh, New York 
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LAUGH OR CRY 


Dr. I. J. Singh has a keen sense of perception, command of English 
language and fearlessness of a Gursikh that most of us lack. In the 
February and October 2002 issues of the SB we introduced a 
feature “Laugh Or Cry”. Our intention was to make our readers 
‘clean the cobwebs of their mind’ as they read it. They could 
either laugh it off or cry their hearts out over how far from Marg of 
Sikhi, thanks to our Jathedars and Sikh intellectuals, we have 
deviated, and then resolve to make a constructive contribution to 
remedy the malady. Feb. issue carried an incident from the 
‘tapasvi’ life of ‘Sant Baba’ Attar Singh, perhaps the first person to 
call himself ‘Sant’ a title that has destroyed Sikhi. This article had 
appeared in ‘Sant Baba’ Waryam Singh’s May 2000 issue of 
‘Atam Marg’, publication of his organization ‘Atam Marg 
Spiritual, Scientific, Educational, Charitable Trust’. The October 
issue dealt with miracles experienced by those who under took the 
pilgrimage to Hemkunt. This latter article was put on the internet 
by none other than ‘Sant Attar Singh Ji Brahm Vidhya Niketan, 
Malayasia’. Of all the various websites, Malayasia leads in ‘Blind 
Leading The Blind’. 


What is prompting this third ‘Laugh Or Cry’ piece is the 
appearance in two current periodicals things that should make us 
pause and think. Periodicals are ‘The Sikh Review’, and 
‘Abstracts Of Sikh Studies’. They are both premier Sikh 
periodicals and have done magnificent work to keep the message 
of Sikhi alive. We also reproduce their articles in The Sikh Bulletin 
with their kind permission. But perhaps it is time they started to 
apply the touchstone of Gurbani to the articles submitted to them. 


Sikh Review of January 2003: 

“Mantra: The Tide and Rhythms of the Universe” 
Dharma Singh Khalsa, MD, USA 
“My wife, Kirti and I took a brief bus tour to a small Gurdwara in 
Bakala, where the great Guru Teg Bahadur had meditated 
hundreds of years before. The Guru had spent twenty-seven 
years in a dark basement in his mother’s home, meditating on 
the nature of God.” 


“TI entered the small Gurdwara, and was drawn immediately to 
the doorway of the basement, where Guru Teg Bahadur had 
meditated. Suddenly, for no explicable reason, my emotional 
self-involvement vanished, as if nothing could have been more 
trivial, and a sense of peace swept over me. At that moment, 
nine words came to my mind in a language that I don’t speak. 
In Gurmukhi, an ancient spiritual language derived from 
Sanskrit, I said: Dahn Dhan Guru Teg Bagadur Sahib Ji, Wahe- 
Guru (Honred and adorned is Guru Teg Bahadur; ecstasy is in 
the light of God).” 


“I have no idea how I spoke a language I don’t know. It had 
never happened before, and I don’t expect it to happen again.” 
“T closed my eyes and more words came into my mind: Wahe- 
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Guru- Guru mantra hai (God’s name takes from dark ness to 
light. ......... The mantra I had been saying was, it turned out, 
the very mantra that Guru Teg Bahadur had used hundreds of 
years before.” 

“The small lake in front of the Golden Temple was renowned as 
body of healing water. The Golden Temple, the geographic 
center of Sikh religion, is as famous for healing in the East as 
Lourdes in the West....... As a medical doctor, I longed to see 
this power expressed in a positive medical outcome. After all, 
seeing, as they say, is believing........ According to legend, this 
Sarover (lake) was the place where a young woman came, long 
ago, seeking refuse. The woman, daughter of a king, met a leper, 
saw the man behind the disfigurement and fell in love with 
him....... When the leper accidentally fell into the lake, he was 
cured....... From that time on, people began to come to the lake 
for healing. In this place, people now come to cleanse their 
karma and find their highest selves.” 


(Dr. Dharma Singh Khalsa is a disciple of Yogi Bhajan. Being a medical 
doctor one would expect rational thinking from him. Healing power of any 
sarovar is due to the faith and conviction of the devotee and the blessing of 
the Guru and not the property of the water. We need to get away from Hindu 
mythological tales. It is also hard to believe the good doctor never came 
across the words Dhan Dhan, Waheguru, Guru Mantra and Sahib Ji in the 
‘ashram’ of his teacher, Bhajan Yogi. After all Sahib appears twice and Ji 
once in Bhajan Yogi’s eleven word name. See SB Feb. 2003 p.26. ED] 
* 
Abstracts Of Sikh Studies January — March 2003: 
“One Guru, One Movement” 
Late Bhai Ardaman Singh Bagrian 
Submitted by Bhai Ashok Singh 


To prove the continuity of the Guru in ten human forms the writer 
gives an example from his own family history: 


“In the month of Baisakh 1630 AD Bhai Rup Chand and his 
father Bhai Sadhu (Bagrian’s ancestors) were getting the Rabi 
crop harvested. When they touched the water in hanging goat - 
skin to quench their thirst, they found it so cold that they 
thought it worth offering to the Guru and would not touch it 
themselves although the heat of the day made them unconscious. 
The 6" Nanak, Guru Hargobind Singh, was at Daroli at that 
time. Feeling attracted by his devotee’s love and plight, he 
rushed to them, brought them back to senses and took water. He 
got so pleased with their devotion that he bestowed upon them 
his sword and robes and a horse and took them out to the place 
where he founded a village for his devotees and named it Bhai 
Rupa, now in Bhatinda district. On the way he noticed that the 
sword and the robes that he had bestowed, were being carried 
on their heads and the horse being led. On being asked Bhai 
Sadhu Singh and his son Bhai Rup Chand said that the gifts 
were too sacred for them to wear or ride upon. This further 
pleased the Guru who gave them the most coveted title of Bhai 
(his own brother) and put them in charge of his mission in the 
Cis Sutlej area. At that time he told the Bhais to keep his gifts 
bestowed on them, in trust for the Guru and he will get them back 
when the time came. And this the Sixth Nanak did when as Guru 
Gobind Singh (Tenth Nanak) he reached Dina, Near village Bhai 
Rupa, from Chamkaur and asked for his entrusted weapons, robes 
and horse.” 


[Similar stories are floated by many families in Punjab about their 
connection with the Gurus, some to obtain personal advantage and some to 
create reverence for the family. One such story is floated by the House of 
Patiala having been blessed with the kingdom by the Guru. In the United 
States the term for someone who makes a gift and then takes it back is 
‘Indian Giver’. We do not do Guru honour by characterizing him as an 
‘Indian Giver’. ED] 
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[Chaupai is neither Gurubani nor Gurbani. It is written by a Kavi. It is not 
only not incorporated in AGGS, but is also in conflict with the Gurubani 
incorporated in AGGS. For three hundred years our Jathedars and other 
religious leaders have failed us. Their present crop is determined to silence 
S. Gurbakhsh Singh Kala Afghana. What for? Below we begin a nine part 
thoughtful critique of Chaupai by S. Gurbakhsh Singh Kala Afghana.ED.] 
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STATUS OF WOMEN IN SIKHISM 
Dr. Harinder Kaur Sekhon. 


[The author, a historian, is now a Post Doctoral Research Fellow, Centre 
for Contemporary Studies, Nehru Museum and Library, New Delhi.] 


"Women have great talent, but no genius for they always remain 
subjective," said Schopenhauer in The World as Will and Idea. 
Greek philosophers thought a ''woman is an unfinished man left 
standing at a lower step in the scale of development. The male 
is by nature superior and female inferior. The one is the ruler 
and the other ruled. Woman is weak of will and, therefore 
incapable of independence of character and position."" Such 
prejudices prevail even today. On the threshold of a new 
millennium the status of woman is still to be elevated to that of 
man. 


Against this backdrop it is significant that Sikhism, one of the 
world's youngest religions, accorded women complete equality 
with men in all spheres of life over five hundred years ago. This 
was a remarkable position for any religion in any part of the world 
to take in the 15th century. In a patriarchal society like that of 
India, the exploitation and subjugation of women is commonplace. 
Socio-religious reform movements in the 19th and 20" centuries 
did strive to emancipate women, but with limited success. 

In sharp contrast, Guru Nanak (1469-1539), founder of the Sikh 
religion made Sikhism conform to enlightened, simple, practical, 
progressive and humane ideals right from its inception. It shunned 
obscurantism, fanaticism, superstition and religious bigotry, which 
were integral to 15th century India. This refreshingly liberal 
approach of Guru Nanak encompassed both religion and society. 
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The secondary status of women was unacceptable to Sikh 
philosophy. Woman was recognised [sic.] as the spiritual equal of 
man. Guru Nanak understood and appreciated the unifying role of 
women in society and worked for their emancipation. Sikh 
scriptures categorically state that man and woman together make 
society a composite and well balanced whole: the two are 
complementary to each other and should not be viewed as a threat to 
one another. Women as multifaceted personalities had a significant 
role to play in society. 

“Then why call her evil from whom are great men born, 

And without woman none could exist, 

The eternal Lord is the only one, O Nanak 

Who depends not on woman." (Guru Granth Sahib, P. 473) 


Asceticism and renunciation were not favored [sic.] by Guru Nanak. 
Marriage was seen as a sacred institution, a spiritual bond between 
two equal partners, not merely a physical union of two individuals. 
Guru Nanak said that by "living within family life, one attains 
salvation". (Guru Granth Sahib P.661). A strict moral code of 
conduct was prescribed for men and women in Sikhism where the 
duties of both husband and wife towards each other were defined. 
Such thinking was revolutionary and far ahead of the times. The 
superior spiritual and philosophical attributes of women were 
acknowledged. So was their contribution towards making a happy 
family the basis of a vibrant, egalitarian, strong society and state. 
Guru Nanak underscored the fact that intellectually women were at 
par with men, capable of deep insights and a complete 
understanding of spiritual matters: undeniably an important link in 
the achievement of salvation by man. 


Bibi Nanaki, the elder sister of Guru Nanak, was a perfect example. 
The Guru was especially close to her and regarded her as his 
inspiration and mentor. Nanaki had implicit faith in her brother's 
ideology and encouraged him in his life's mission and became the 
first person to be initiated into Sikhism by Guru Nanak. Another 
outstanding woman in the early Guru period was Bibi Amro, 
daughter of Guru Angad Dev. She was highly learned and had a 
thorough knowledge of Shabads (hymns) composed by Guru Nanak, 
which she sang in the most melodious style. She was married to 
Bhai Jasoo, a nephew of Guru Amar Das. Even after marriage she 
continued with her work of spreading Guru Nanak's Sikhism mainly 
through Kirtan (the singing of hymns). The impact of Guru 
Nanak's message through her Kirtan was so profound that 
Guru Amar Das gave up the worship of Devi (the Hindu Mother 
Goddess) and embraced Sikhism. 


Guru Nanak's ideals were given a practical shape and consolidated 
by Guru Amar Das (1479 - 1574), the third Sikh Guru. He was a 
great champion of women's rights who based his concepts on 
complete gender equality and specified norms for ameliorating the 
status of women in medieval India. The institution of Guru Ka 
Langar or the community meal was given great importance by him. 
Every visitor was invited to eat food in the langar before meeting 
the Guru. This was not only a way of extending open house 
hospitality, but also a way of emphasizing [sic.] a deep commitment 
to the concept of equality. Men and women sat side by side and ate 
food together prepared by themselves in a common kitchen 
irrespective of their religious background or social status. Even the 
Mughal Emperor Akbar who once visited the Guru at Goindwal ate 
in the langar like any other pilgrim. 


Guru Amar Das stopped women from wearing purdah (the 
veil) and did not allow the queen of Haripur to sit in the sangat 
(congregation) if she insisted on wearing one. He stopped 
contemptuous references to women as mere childbearing 
machines. "Blessed is the woman who creates life", he wrote in 
the Granth Sahib. During his pontifications, he made sure women 
were provided opportunities to lead more meaningful lives which 
enabled them to actively participate in social and religious affairs. 
For the propagation of the faith's ideology, he created twenty-two 
administrative units called manjis or parishes. Of these four were 
headed by women - which was unheard of in those times. In status 
these four women were equal to modern Bishops because each 
enjoyed full economic and decision-making powers within her 
parish or manji. Thus Sikhism had four women Bishops in the 
late 16th century - a remarkable feat since no other religion could 
stake such a claim. 


Of the 146 persons the Guru trained as missionaries to preach 
and carry the message of Guru Nanak to the masses, 52 were 
women. Besides religious instruction, missionaries educated rural 
people, especially women, in the basics of reading, writing and 
arithmetic. These initiatives of Guru Amar Das were remarkable 
given the prevailing conservative and archaic social climate. 

With the creation of Khalsa on the Baisakhi day (1st day of the 
second solar month of Vaisakh, considered auspicious to begin 
harvesting of the crop) of 1699 by Guru Gobind Singh, Sikhism 
under went a major transformation. The Khalsa was created to 
instill a fresh spirit of courage and confidence among the Guru's 
followers. Here again women were an integral part of the 
celebrations. They were baptized [sic.] and initiated into the 
Khalsa fold without discrimination. At the time of taking Amrit a 
man was given the name "Singh" (lion) and women added "Kaur" 
(princess) to their names. The suffix "Kaur" is of immense 
significance as a woman was recognised [sic.] as an individual 
who need not take her husband's name after marriage. She could 
use the word "Kaur" after her name from birth to death. The 
word 'Kaur" is derived from the word "kanwar" - the son of a king. 
This explanation of Bhai Kahan Singh in the Mahankosh (P 353) is 
symbolically significant. Apart from equality in socio-religious 
affairs, Sikh women could participate in political matters as well, 
including leading an army into battle. This gave women in Sikhism 
a sense of enormous self-confidence. 


Guru Gobind Singh's widow Mata Sundari played a key role in 
Sikh history for forty momentous years. She issued Hukamnamas 
(decrees) to the Khalsa giving directions at a critical juncture and 
successfully guided the destiny of the Sikhs against both the 
Afghan invaders and various claimants to the "Guruship". 
Maharaja Ranjit Singh owed much of his success to the astute 
statesmanship and diplomacy of his mother-in-law, Rani Sada 
Kaur. She has been called "the ladder by which Ranjit Singh 
climbed to greatness in his early years". She accompanied him on 
his triumphant capture of Lahore in 1799 and urged Ranjit Singh to 
proclaim himself the Maharaja of Punjab. The house of Patiala too 
produced some exceptional ladies during the eighteenth Century. 
The most celebrated of them was Rani Sahib Kaur who 
personally led her forces into battle and defeated the Maratha 
Holkar in 1793. 


The 20th century continued to witness Sikh women in the forefront 
in different spheres, especially in India's independence movement. 
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One such notable person was Rajkumari Amrit Kaur who joined 
nationalist politics and the Quit India Movement under Mahatma 
Gandhi's inspiration. Belonging to the royal family of Kapurthala 
she was one of Gandhi's closest lieutenants and took a leading part 
in protest marches, which were subjected to ruthless lathi charges in 
1942. 


Some other outstanding women freedom fighters of Punjab were 
Gulab Kaur, Kishan Kaur, Amar Kaur, Harnam Kaur, Dilip 
Kaur and Kartar Kaur. The latter picketed everyday during the 
Civil Disobedience (satyagraha) of 1930. She was arrested under the 
picketing ordinance and kept under strict vigilance in jail. 
Contemporary Sikh women are making a mark all over the world as 
academicians, administrators, entrepreneurs, politicians, doctors, 
poets and painters. An important aspect of the rights conferred 
on women in the Sikh faith was that they did not have to fight 
for their rightful place in Sikh society: they were given their due 
voluntarily because of the enlightened ideals of the Gurus. 
Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh. 


oh 2K 


Noble and Brave Sikh Women 
By Principal Sawan Singh 
Pages 103 

A Review by Hakam Singh 
Principal Sawan Singh, for the past several years, has been involved 
in love’s labor. He has written half a dozen books concerning 
Gurbani teachings and Sikh history, which he has been distributing, 
free of charge, to various Gurdwaras. 
His present book, “ Noble and Brave Sikh Women” includes short 
biographical sketches of twenty Sikh women who excelled in 
devotion, steadfastness on Sikh principles and valor. This book is an 
important step towards filling a badly neglected void in the History 
of Sikhs. It is a known fact that Sikhs, for whatever reasons, 
have failed to make the world aware of the incredible wealth of 
teachings of the great Gurus, their sacrifices and those of 
innumerable Sikhs for upholding righteousness. Whatever scanty 
literature is available, almost totally neglects to note the sacrifices 
and achievements of Sikh women. 


Very often, in Gurdwaras as well as in inter-religious meetings we 
hear the claim that Sikhism is the only major religion of the world, 
which professes gender equality. A natural question then arises that 
if for the past five hundred years women have been treated at equal 
level to men among Sikhs then there must have lived many Sikh 
women who could be equated with men in various walks of life; and 
they must have been recorded in the history. This question is 
currently being asked frequently by Sikh youth. However, the body 
of literature specifically addressing this subject is almost non- 
existent, which makes it difficult to satisfactorily answer the 
question. 

Principal Sawan Singh seems to have put in tremendous effort to 
find isolated cases, scattered in the literature, and put them together 
in the form of the present book, which should be specially useful to 
young Sikhs. It is sincerely hoped that he continues to carry out 
service to the community with greater enthusiasm. 

[Those who want the book should write to Sawan Singh, 10561 Brier Lane 
Santa Ana, CA 92705 and send with it a donation of minimum $2 per check 
for the Sikh Center of Orange County, Santa Ana and a separate envelope of 
five inch by nine inch along with U.S. stamps for $1.52.] 
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GENDER DISCRIMINATION AT THE GOLDEN 


TEMPLE 
Amritsar, February 14, 2003 
Gender discrimination came to the fore when two England-based 
Sikh women were allegedly ‘assaulted and insulted’ by SGPC 
sevadars during ‘sukhasan’ (ceremony of carrying Guru Granth 
Sahib in a palanquin) at the Golden Temple late last night. 


In a complaint lodged with the Akal Takht secretariat here today, 
Bibi Mejinderjit Kaur and Bibi Lakhbir Kaur who had come all the 
way from London to participate in the daily evening ceremony of 
taking ‘savari of the holy Guru Granth Sahib’ on the personal 
assurance of Giani Joginder Singh Vedanti during his visit to 
Britain, became victims of gender discrimination. 


Both the Sikh women sought immediate intervention of the 
Jathedar of Akal Takht and SGPC chief for ensuring that women 
be allowed to perform any ‘seva’ at the Golden Temple including 
carrying of ‘palki’ (palanquin) during the ceremony of ‘sukhasan’. 
Instead of allowing them to participate in the ceremony, they were 
maltreated, they alleged. 


The women asked the Sikh clergy to grant permission to women to 
perform any seva in the Golden Temple without any 
discrimination. “We travelled from London to do Guruji’s palki 
seva at Sri Harmandir Sahibji and would like to take the message 
back to the Sikh community that Sikh women are being allowed to 
do any seva at the Golden Temple as per the Guru’s tenets and that 
Darbar Sahib is now liberated from the mahants in the true spirit”, 
they said in a letter addressed to the SGPC and Akal Takht. 


Talking to TNS, Bibi Mejinderjit Kaur said that she had never 
experienced such a rude behaviour. She alleged that when she 
along with Bibi Lakhbir Kaur tried to touch the ‘palki’, they were 
pushed back and the SGPC employees shouted that women were 
not allowed to perform this seva. 


The complaint further reads, “The sevadars attending to the 
procession prevented us from queuing with the male members of 
the congregation. They said only male members of the 
congregation are allowed to do so”. 


“We were pushed, assaulted and insulted by the sevadars. One of 
the sevadars said his livelihood was at stake if he allowed us to 
join the queue of male members taking the palki’, they added. 


Meanwhile, Bibi Kiranjot Kaur, former general secretary, SGPC, 
has condemned the incident and urged the Sikh clergy to ensure 
that there should not be any gender discrimination in the Golden 
Temple. She said it (gender discrimination) was against the tenets 
of Sikhism. 

ea ek 


NO ORDER ON WOMEN SEVAKS: SGPC 


Bhai Manjit says it’s not true 

Varinder WaliaTribune News Service 
Amritsar, February 16, 2003: 
The controversy over allowing baptised Sikh women to allow any 
‘seva’ inside sanctum sanctorum of the Golden Temple took 
another turn when Mr Raghbir Singh, personal assistant to the 
SGPC, Chief Bhai K.S. Badungar, who was manager of the Golden 
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Temple at that time, claimed that the Sikh clergy had not issued any 
directive in this regard on February 9, 1996. 


Prof Manjit Singh, the then Acting Jathedar of Akal Takht, told 
TNS that he and the then Jathedar Damdama Sahib, Giani Kewal 
Singh, had taken a jatha of baptised Sikh women to implement the 
directive of Sikh high priests and ensured that they (baptised Sikh 
women) were allowed to perform ‘seva’ inside the sanctum 
sanctorum at that time. However, Mr Raghbir Singh told The 
Tribune that the SGPC had never received such directive from the 
Sikh clergy for performing such ‘seva’ as he himself was manager 
of the Golden Temple at that time. (But The Tribune has procured 
the copy of the directive which was signed by all five Sikh high 
priests). 


Interestingly, Prof Manjit Singh was honoured by the UN for taking 
initiative to end gender discrimination in the Golden Temple. 
Giving details of implementing the directive to allow Sikh women 
to perform ‘seva’, Prof Manjit Singh said that Bibi Inderjit Kaur 
Khalsa, wife of Bhai Harbhajan Singh Yogi, Bibi Amarjit Kaur of 
Akhand Kirtani Jatha, Mr Jaswinder Singh, advocate, an SGPC 
member and his wife and a jatha of American Sikh women had 
performed the ‘seva’. He said he had to face a lot of opposition by 
some orthodox persons for implementing the directive. Prof Manjit 
Singh said that it was unfortunate that Sikh women were later 
disallowed to perform the ‘seva’. 

Replying to a question, Prof Manjit Singh said that the Sikh high 
priests had issued this directive after marathon meetings with 
various panthic organisations and taking the then SGPC Chief, Mr 
Gurcharan Singh Tohra, into confidence. He said he had been 
pursuing Bibi Jagir Kaur, the then SGPC Chief and Bibi Kiranjot 
Kaur, the then General Secretary, SGPC, to mobilise public opinion 
to end gender discrimination in the Golden Temple. He said the 
Sikh tenets did not preach any gender discrimination and hence 
baptised Sikh women should be allowed to perform any ‘seva’ in 
the Golden Temple too. 


On the other hand, as per Sikh traditions, the SGPC could be in 
dock for not implementing the directive of Akal Takht which had 
directed to allow Sikh women to perform ‘seva’ in the Golden 
Temple. 


Text of directive: 

Following is the text of the directive issued by the Sikh clergy on 
February 9, 1996, for allowing baptised Sikh women to perform 
seva at the sanctum sanctorum. 

“There is no gender discrimination in Sikhism. Both men and 
women are treated equal as per Sikh tenets. Manager, Darbar 
Sahib, is hereby directed to implement the following directives 
to ensure that baptised Sikh women are allowed to perform seva 
in the Golden Temple.” 


The signatories to the directives include Prof Manjit Singh, the 
then acting Jathedar Akal Takht, Giani Joginder Singh Vedanti 
and Giani Mohan Singh. 


oh i ok 


VEDANTI FAILS TO END CONFUSION OVER 
‘SEVA’ 


Tribune News Service 
Amritsar, February 19, 2003 
The Shiromani Gurdwara Parbandhak Committee and Akal Takht 
failed to resolve the issue of whether baptised Sikh women should 
be allowed to perform ‘seva’ inside the sanctum sanctorum of the 
Golden Temple, though gender discrimination is not permitted in 
Sikhism. 


The manager of Darbar Sahib, Mr Ajaib Singh, said there was no 
precedent in Sikh history allowing women to perform seva in the 
sanctum sanctorum. However, he said the SGPC would implement 
any directive by the Sikh clergy allowing baptised Sikh women to 
perform any seva. He feigned ignorance about the directive already 
issued by the Sikh high priests in 1996 directing the SGPC to allow 
Sikh women to perform seva as tenets of Sikhism did not preach 
gender discrimination. In a letter to Akal Takht Jathedar, the 
Darbar Sahib manager alleged that some UK-based Sikh women 
tried to touch the ‘palki’ (palanquin) on February 13. However, 
they (the UK-based Sikh women) started threatening the SGPC 
sevadars when they tried to stop them from carrying the ‘palki’. 
The manager sought guidance from the Sikh clergy on the issue so 
that such incidents do not recur. 


In his reply to the SGPC chief, the Jathedar of Akal Takht, Giani 
Joginder Singh Vedanti, said Akal Takht had been flooded with 
reactions (negative and positive both) on the issue whether 
baptised Sikh women should be allowed to perform seva in the 
Golden Temple? Jathedar Vedanti asked the SGPC to take 
concrete steps in the wake of the gravity of situation. He said steps 
should be taken keeping in view the sentiments of the devotees 
and the Sikh traditions. Interestingly, Jathedar Vedanti who was 
one of the signatories to the directive allowing the baptised Sikh 
women to perform seva in the sanctum sanctorum in 1996, did not 
mention the same (the directive of 1996) in his reply to the SGPC 
chief. 


While the Sikh Panth is clear on the issue that a directive once 
issued could not be withdrawn, Jathedar Vedanti has failed to 
stress it perhaps under pressure from the ‘orthodox’. Earlier, 
Jathedar Vedanti had stated that there was no gender 
discrimination in Sikhism. 


Meanwhile, the inquiry committee constituted by the SGPC to 
probe into the issue disallowing UK-based women to perform seva 
had reportedly given a ‘clean chit’ to the SGPC employees, the 
manager of Darbar Sahib in his statement recorded by the inquiry 
committee had claimed that it was the ‘fault’ of the UK-based Sikh 
women who tried to browbeat the SGPC employees and the 
‘premis’ (the devotees) and insisted on performing the seva which 
was against Sikh traditions. 


On the other hand, Mr Baldev Singh, an SGPC member, urged 


Jathedar Vedanti not to take any decision with regard to allowing 
women to perform seva in the sanctum sanctorum. 
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PROFESSOR DAVINDER PAL SINGH BHULLAR 
PRESS RELEASE 
January 31, 2003 


On Tuesday January 28, 2003, VFF (Voices For Freedom) 
representatives met with Mr. Martin Thuemmel in New York City 
to discuss the case of Professor Davinder Pal Singh Bhullar. Mr. 
Thuemmel is the Human Rights Officer in the German Mission to 
the United Nations. 


Mr. Thuemmel was well aware of the basic facts of this case and 
expressed regret concerning the fact that Professor Bhullar was 
deported to India after his political asylum case was processed 
through a faulty Fast Track system adopted by the German 
Immigration authorities. He assured us that the German Ministry of 
Foreign Affairs was prudently and expeditiously handling this 
matter and that this case has support from the top ranks of the 
German government including the President. He alluded to the fact 
that the German 

Foreign Minister will support Professor Bhullar’s clemency plea to 
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the President of India since Germany is “strongly opposed to the 
death penalty as is the European Union,” he said. Mr. Thuemmel 
also concurred that it was Germany’s “moral obligation and 
responsibility” to support this case by 

exercising its political relationship with India since the German 
Asylum system failed Professor Bhullar. “Considering the Trade 
Relations India has with Germany, they should take this very 
seriously,” said Mr. Thuemmel. He 

also stated that this case, “has gained significant coverage in the 
German media.” 


VFF representatives presented Mr. Thuemmel with a comprehensive 
dossier on Professor Bhullar’s case including actions taken by 
various Human Rights Organizations, political figures, media 
outlets and all relevant judicial documents. The importance of 
Germany as a crucial participant in this matter was stressed, thus 
requiring relentless support of Professor Bhullar’s clemency plea. 
Mr. Thuemmel stated that this matter is being “dealt with at a 
bilateral level” rather than through the UN, European Union or 
NGOs to ascertain that India understands that Germany is 
personally committed. However, he also stated that political 
pressure and support from the European Union and NGOs was 
necessary. 


The Bhullar case brings a lot of unease on how a former asylum 
seeker to Germany now faces the death penalty in India. Bhullar, a 
known Sikh political activist and dissident since 1984 (the time of 
the Sikh massacres as well as military and police rule of Punjab), 
had claimed, in the German fast track asylum system in 1994, that 
his life was at risk in India because of his political activism. His 
family were tortured and persecuted as evidenced by the 
‘disappearances’ of his father, uncle and best friend by police. A 
German court later ruled that he should not have been deported. 
Amnesty International published a report on 20/01/03showing that 
torture at the hands of the police is endemic in Punjab, India. It 
mentions the Bhullar case, where torture was also reportedly used. 
AI has made this an urgent action case now. The major evidence 
against him is his confession, extracted 

under torture. None of the prosecution's 133 witnesses could even 
identify him. 


Sikh representatives and anti death penalty campaigners from across 
the UK met Thomas Matussek, the new German Ambassador in 
London, 14/01/03, to express their grave concerns about the death 
penalty and this case. The Sikhs in the UK, who are one of the 
largest Sikh communities outside of India, have spent over a year 
campaigning against the death penalty. Sikhs strongly believe in the 
sanctity of life, and are against the death penalty. The ambassador 
said the German government abhors capital punishment and said, 
"we share your view that the death penalty is a violation of one of 
the most elementary human rights". 

From Amritsar, Punjab, on January 24, 2003, major religious Sikh 
leaders issued their concerns about Devinderpal Singh's execution. 
Bhai Ranjit Singh, a former Akal Takht Jathedar (the head of the 
Temporal Seat of the Sikhs), requested the German government to 
pressurize India into respecting the extradition treaty with its 
government in the case of Devinderpal Singh. At a press conference 
he said the Indian government was violating the international treaty 
under which death sentence could not be awarded to an extradite 
(Devinderpal). In a letter to the President of India, Dr Abdul Kalam 
he sought presidential pardon for Devinderpal. 





Several other major Sikh religious leaders such as, the Shiromani 
Gurdwara Parbandhak Committee (SGPC) President Prof. 
Badungar and former SGPC chief, G.S Tohra also appealed to the 
President to commute the sentence of Devinderpal. Prof. Badungar 
said it was sad to note that those accused, of planning and 
activating the 1984 Sikh riots were cleared of charges while the 
death sentence has been pronounced on Devinderpal. 


The Punjab Human Rights Organization's Deputy Chairman, 
Kirpal Singh Randhawa appealed to the President, the Prime 
Minister and Deputy Prime Minister of India and said that Sikhs 
were being discriminated against in 

this particular incident too. 


Member of Parliament in India, Simranjit Singh Mann, in a 
statement termed the conviction of Davinder as political murder, 
which would lead to alienation of Sikhs and appealed to the 
President to use his discretion to grant pardon to Devinderpal. 
‘There is no need for the death penalty, which violates every 
fundamental human right. We hope that people will ask the Indian 
President to commute the death sentence against Bhullar', said 
Mark Lavene, a representative from grass root human rights 
organization, VFF, Voices For Freedom. 


A protest of human rights groups across India and Sikhs took place 
in Delhi to coincide with India's Republic Day on 26th January. 
Their concerns reflect the death penalty being brought back after 
15 years and this potential miscarriage of justice. In London, as in 
major cities around the world, Sikhs protested and held vigils to 
show their concern for the death penalty. Thousands of anti death 
penalty campaigners across the world have asked their foreign 
ministers to ask India to commute the death penalty. 


As one elderly Sikh campaigner from the UK, Gurjeet Singh, said, 
"I am very sad and shocked that a boy who faced torture so many 
times, whose family were tortured and persecuted, faces such a 
terrible thing as execution after 

he pleaded for asylum." 


Further contact information from Campaigning Team for 
Devinderpal Singh Bhullar (a coalition of international community 
and human rights groups) email: info@voicesforfreedom.org 
(VFF, Voices For Freedom, Inc., 158 Church Street, PMB:5, New 
York, NY 10007: FAX: 775-429-8098). 

The Amnesty report is available from: 
http://web.amnesty.org/ai.nsf/Index/ASA200022003?OpenDocum 
ent&of=COUNTRIES\ndia 











oh ok 


SIKH PROFILES 
February 2003 
Dr. Jasbir Singh Kang 


Cae , ; aay ree 
ah 


Dr. Kang is a medical doctor 
practicing in the field of Internal 
medicine and has been residing in 
Yuba City, CA since 1991. He 
acquired his M.B.B.S. from the 
Government Medical College, 
Punjabi University, Patiala, India. 
While in medical school he excelled 
in sports by winning gold medal in 
All India University and National 
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(junior) Cycling championships. Also represented University Chess 
team. He was President of Students, Junior Doctors Association and 
senate member of Punjabi university n 1986 Dr. Kang moved to the 
United States in order to seek better opportunities and freedom as he 
describes in his interview that was published in December 1999 in 
the well-known newspaper Appeal-Democrat. “My personal 
memory which changed my life was when the Indian army invaded 
the Golden Temple in 1984 and there were riots in New Delhi, 
Which really was the most dramatic memory. I never expected those 
things can happen in a democratic country.” He further adds in the 
same interview. After moving to the United States he joined a three 
years Categorical Internal Medicine Residency Training Program in 
Cook County Hospital, Chicago. After completion of this program 
he joined the Peach Tree Clinic at Marysville, CA. Marysville is a 
neighboring town of Yuba City which is the home of a large Sikh 
farming population. It is also worth mentioning that Yuba City 
became the first home for Sikhs when they arrived in United States 
in early 19th Century. n the year 1995, Dr. Kang opened up his own 
General Internal Medicine private practice in Yuba City, which he is 
still successfully running with special emphasis on management of 
Diabetes Type II. 

Some of his medical affiliations have included: 

Diplomat, American Board of Internal Medicine. 

Chairman, Department of Medicine at both local hospitals. 
Chairman, Utilization Review Committee, January 1999 to 2001. 
Member Medical Ethic Committee from 1999 to present. 

Chairman of ICU committee 1995 


Apart from being an excellent medical professional, Dr. Kang has 
been an active community leader too. He has played a key role in 
mobilizing efforts to reach out to the mainstream Americans in the 
Yuba, Sutter area by undertaking various outreach activities and 
programs. He is a firm believer that culture is the cement for any 
faith that helps strengthen bonds and friendships between people of 
different communities and origins. He was the founding member of 
the Punjabi American Heritage Society, which is responsible for 
many educational and cultural initiatives such as the Annual Punjabi 
festival in Yuba City. This Mela has become one of the largest 
ticketed events of a minority group in the United States. Other than 
the festival the Punjabi American Heritage Society proudly hosted 
the Teachers appreciation evening to thank and acknowledge the 
contributions of Teachers in the Yuba City area. He is also the 
founding member of Yuba Sutter Interfaith Council and the Vice 
President of “Friends of Yuba City Foundation”. Furthermore to 
promote better understanding and friendship between cultures and 
communities in the Yuba City area Dr. Kang and his brother Jasjit 
jointly operate a Punjabi Television program called “Apna Punjab”. 
He has frequently interviewed people of different backgrounds, 
opinions and shades. Diverse list of guests had included Mr. Nute 
Gingrich, Punjabi films actor: Raj Babbar, Congressman Herger, Dr. 
N.S. Kapany, Punjab politician: Vinod Khanna and Justice Ajit 
Singh Bains. In the above picture he is seen interviewing Ms. Kartar 
Dhillon, the first born Punjabi in the United States. He further uses 
this program to educate people on community related issues and 
medical diseases. He has co-produced educational video on largest 
annual Sikh parade in Yuba City attended by 40,000 people and 
Punjabi American festival. 


After the tragic events of September 11th, 2001 Dr. Kang has been 
actively organizing press meetings and candle night vigils to pray 
for peace and harmony in America. After the terrorists attacks many 


Sikh Americans were racially profiled and attacked. In order to 
handle this growing problem Dr. Kang worked rigorously as 
executive director with WLWD 2000 Inc. to produce a 
documentary entitled “Mistaken Identity” which features the plight 
of Sikh Americans during those days. During that time he was also 
frequently seen and heard appealing for peace on many radio and 
television news channels such as BBC, National public radio and 
Fox news. His speech to Citizens of Yuba City and one given at 
Sacramento was widely covered by media. Furthermore he has 
been widely speaking and conducting multimedia educational 
presentations on history of Sikh migration, misgivings about Sikh 
appearance and basic concepts of Sikhism to the non-Sikh 
Americans with a purpose of creating better understanding. Dr. 
Kang has authored many articles on diverse subjects including 
health & medicine, early Punjabi migration to North America, 
growing traffic problem in India, co-existence, human rights and 
issues faced by migrant Sikh youth. These articles have been 
published in many magazines, websites and journals. He strongly 
believes that social justice and fairness is fundamental for success 
of any society. He thinks your professionalism (being a physician) 
comes before your religion or any other kind of human affiliation. 
He feels blessed by being in a position to help the society through 
his education and medical skills. Dr. Kang lives in Yuba City with 


his wife and three children. 
eK 


LETTERS TO THE EDITOR 
Dear S. Hardev Singh, 
Wahe Guru Ji Ka Khalsa, Wahe Guru Ji Ki Fateh! 
I have just finished reading the February issue of Sikh Bulletin and 
wanted to express my support for the Khalsa Tricentennial 
Foundation's efforts. My father (Dr. Baljit Singh Sidhu of 
Richmond, VA) speaks very highly of you and passed along a copy 
of the bulletin earlier today. As a current student of law, I 
appreciate and applaud your use of current legal cases as basis for 
subsequent discussion and analysis. This fact-based reporting is 
lacking in many Sikh publications despite being necessary to 
ensure credibility amongst the broader community. The case is 
made much stronger when it is not simply a personal opinion 
appearing in print. 


Again, I truly appreciate your sewa to the community in publishing 
this newsletter. I have a favor to ask, if it is not too much trouble. 

Is it possible for you to send an electronic copy of the February 
issue? I would like to share with the other directors of the Sikh 
Coalition so that we all may subscribe and support your efforts. 
Guru Fateh, Amandeep Singh Sidhu, Director of Regional Affairs, 

The Sikh Coalition Tel 804.426.3337, Fax 202.318.2345 

Email amandeep.singh @sikhcoalition.org 

www.sikhcoalition.org 





x 
I have received a copy of Sikh Bulletin (February issue) at Akal 
Takhat Sahib on Feb'10, 2003, while we were there for presenting 
the case from S. Gurbakhsh Singh Ji. Your efforts are excellent 
and marvellous for the cause of Sikh panth. I heard about SB in 
The Spokesman. I request, you to send the regular copy of SB to 
me through e-mail or through post. If the old issues are available, 
these may also be sent via e-mail. I shall be very thankful to you. 
Er. Gurmit Singh, Kapurthala 
* 
Dear Bhai Sahib Ji, Waheguru ji ka Khalsa Waheguru ji ki Fateh. I 
am in receipt of Feb.2003 Sikh Bulletin and going through it, one 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 31 


The Sikh Bulletin 


ws usu 


March 2003 





has to wonder what worse thing can happen to the Sikh Nation. To 
call this bunch of utterly unprincipled people "SIKH" and then have 
them our religious and political leaders is the greatest folly we are 
doing. When are we going to get up from our deep slumber? We 
need to chuck the present leadership, both religious and political, 
out of Sikh Panth, lock, stock and barrel. Otherwise the harm they 
are doing to the Sikh Nation, we may never be able to correct. Bhai 
Sahib, your efforts are commendable and keep on doing the good 
work. May Waheguru be with you always. 

Amarjit Singh Victoria B.C. Canada. 

* 

Dear Sardar Sahib ji my friend Kanwar Ranvir Singh gave me a 
copy of your newspaper The Sikh Bulletin of Feb.2003 and I was 
very impressed to read it. I request you to post me a copy of this 
magazine regularly on my address and also send one copy to 
Library Sri Guru Singh Sabha, Alice Way, Hanworth Road, 
Hounslow, Middlesex, U.K. 


I also wish to mention that I have read all the books written by 
S.Gurbaksh Singh Kala Afghana and I have kept that treasure in my 
home library. Being incharge of Gurdwara's library I have also 
included these books in the library's shelves. I always recommend 
the readers to study these books. Those who have studied them, 
have thoroughly appreciated them. Please do congratulate respected 
Sardar Gurbaksh Singh ji on my behalf for this great work. May 
Guru bless him. I offer my services to distribute The Sikh Bulletin 
in Hounslow area. Guru Panth da das, Sewa Singh, Hounslow, U.K 

* 
Many thanks for sending me the last 12 copies of The Sikh Bulletin. 
I really appreciate your efforts for dealing with some controversial 
issues in this journal. Herewith this note I am enclosing a cheque 
worth $100.00. Coul you please mail me a copy of “Sikhs in 
History” by Dr. Sangat Singh and a copy of “Teaching Sikh 
Heritage To The Youth”. 

Paramjit Kaur Khera, Ohio 
* 


My dear S. Shergill Ji, Sat Sri Akal: 

I am sure you must have first hand knowledge of events in regards 
to S. Kala Afghana. I noticed the following in Feb. 18, 2003 Tribune 
and wanted to bring to your attention, as to my knowledge you are 
the only brave and honest person who speaks his mind in the most 
truthful way that you were aware of. I hope you would have the 
courage to bring to the kind attention of Holy Akal Takhat that 
world is evolving and one must change his or her ways of thinking 
to keep up with the modern day progress. One must wonder why 
first of all Holy Akal Takhat gave directions for a videoconference 
and then called it off. I believe this act of S. Vadanti was against 
our maryada and he should present himself before the high priests 
to accept some pinishment. 


I am sure you would also make an effort to educate others like me 
who are ignorant of what S. Kala Afghana did that was so wrong for 
such an action. It is not up to us to say if S. Kala Afghana was or is 
guilty of blasphemy, but they should have kept their promise in 


holding such a conference. Respectfully, Ram Kalia, Sacramento 
* 


I have just received this month's copy of the Bulletin and as ever it 
is full of your and your fellow Gursikhs efforts in establishing the 
truth, condemning falsehood and spreading the true message of 
Sikhism. May Waheguru ji bless you in all your endeavors. In your 
leader on the front page you quoted a resolution that was passed at 


the Roseville Gurdwara in November 1999 regarding the 
Nanakshahi calendar: 

"..,that the new Nanakshahi calendar with fixed 'Gurpurabs' 
and 'Sangrands' meets that need..." 


I was surprised to see the word 'Sangrand' being used. As you are 
well aware 'Sangrand' has no connection with Sikhism - 'thith var 
na Jogi jane...’ and the Sikh bulletin has been in the forefront in 
warning the Sikh Sangats away from such Bhraminical rituals. 


Over the last few years, with inspiration from your writings in the 
Bulletin, some of us have been trying to inform members of our 
Gurdwara about the inappropriateness of such Brahmanical 
practices in our religion and highlighting the true teachings of our 
Gurus. 


To associate Sangrands with Gurpurabs in an otherwise laudable 
resolution is not only wrong but also sends the wrong message. It 
not only sets us back but also gives the skeptics an opportunity to 
point to us that the Bulletin is advocating such rituals. In fact I was 
so taken aback that I spoke to S. Gurbaksh Singh Kala Afghan on 
the telephone and he assured me that this must be an error and that 
‘Sangrands' have no place in Sikhism. He urged me to write to you 
and gave me permission to mention his name to you with regards 
to this matter. 


I would be most grateful if you could clarify this matter in the next 
issue of the Bulletin. I write to you not as a critic of the Bulletin 
but as staunch supporter! Kind regards, Jasbir Singh, London UK 


[When Roseville Gurdwara Sahib was liberated from Nanaksaria ‘Sant 
Baba’ Amar Singh’s control in 1996 we changed several things, such as 
removal of Guru and Sant Baba pictures and programs for Puranmashi and 
Masaya. We have continued the practice of programs on Sangrand 
essentially to avail of another opportunity (in addition to Sunday programs) 
to convey to the Sangat the real meaning of Guru’s message. We make it a 
point to inform the Sangat that there is nothing special about Sangrand. 
Besides Nanakshahi Sangrand is the first of the month regardless of the 
position of the sun, which is the basis of Bikrami calendar. Similarly, we 
hold programs every Friday night. While I was growing up in District 
Ganganagar only days for regular services in our village Gurdwara were 
Sangrands and Gurpurabs. People worked on Sundays. ED.] 
* 


I was given old copies of The Sikh Bulletin by Bhai Madan Singh 
Ji. The content looks very good and informative. We, at Guru 
Nanak Gurdwara in Luton have a library and would appreciate it if 
you could supply 2 to 3 copies regularly to the following address. 


Guru Nanak Gurdwara, Luton, U.K. 
* 


Jagdev Singh Grewal. 


I am glad to have received a copy of the said Bulletin and had 
pleasure in reading it. I am taking this opportunity of writing to 
make a request from you - send me regularly a copy of the said 
Bulletin at the following name and address: 

Mahinder Singh, Adelaide, Australia 


*k 


In response to U.S.Gills letter published in The Sikh Bulletin Feb 
2003 I would like to bring in to your notice that Mohan Singh the 
current head of Taksal at Bhinder Kalan village is not a son of 
Giani Gurbachan Singh Bhinderanwale. He is one of the other 
followers of Taksal. Avtar Singh Sandhu, Hayes.U.K. 


hk 
* 
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Following May Be Ordered From The Sikh Center Roseville 
201 Berkeley Ave, Roseville, CA 95678 
GURU GRANTH SAHIB VOLUMES ARE AVAILABLE FREE FROM ROSEVILLE SIKH CENTER. 


Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually) 
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00 
3. Bachittar Natak— Bheta U.S. $10.00 
Note: [tems 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add $3 for postage. 
Please make checks payable to KTF of N.A. Inc. 


Others Books available from Sikh Center Roseville: 

4. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage 

5..Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both 

6. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please 
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada. 

7..“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 

8. Gurbani CD and SGPC publications FREE. We pay the postage. 

9. 2HH Te fase, famrat ava fw, nasi Bheta $10.00 including postage 


Books available from other sources: 
10. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Various titleson Religious books, including publications of 
Missionary College Ludhiana. 
11. Thanks to S. Avtar Singh Dahami, Dr. Sahib Singh’s ‘Sri Guru Granth Sahib Darpan’ is now on 
www.gurugranthdarpan.com 
12. Dr I. J. Singh, 2414 Capri Place, North Bellmore, NY. 11710-1624. 1. The Sikh Way: A Pilgrim’s Progress. 2. Sikhs And 
Sikhism: AView With A Bias 


Your kind donations are used to print religious literature and this Bulletin 


Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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